
 

 

 

 

 

 
 

Love Not the World 

 
“Love not the world, neither the things that are in the world” (1 John 2:15). 

 

In A. W. Pink‘s classic book Profiting from the Word (Banner of Truth, 1970), one chapter is devoted 

to ―Scriptures and the World.‖ Therein, Pink asks, ―Does my reading and study of God‘s Word make 

me less worldly?‖ (p. 82). At the end of this chapter Pink poses the following series of questions that 

one might well use in spiritual examination (p. 89): 

 

Now, my reader, do you really wish to measure yourself by the contents of this chapter? Then 

seek honest answers to the following questions. 

 

First, what are the objects before your mind in times of recreation? What do your thoughts most 

run upon? 

 

Second, what are the objects of your choice? When you have to decide how to spend an evening 

or the Sabbath afternoon, what do you select? 

 

Third, which occasions you the most sorrow, the loss of earthly things, or lack of communion 

with God? Which causes greater grief (or chagrin), the spoiling of your plans, or the coldness of 

your heart to Christ? 

 

Fourth, what is your favorite topic of conversation? Do you hanker after the news of the day, or 

to meet with those who talk of the ―altogether lovely‖ One? 

 

Fifth, do your ―good intentions‖ materialize, or are they nothing but empty dreams? Are you 

spending more or less time than formerly on your knees? Is the Word sweeter to your taste, or 

has your soul lost its relish for it? 

 

May God grant that the ministers of his word and all his people will come out and be separated to 

Christ (2 Cor 6:17). 
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The Doctrines of Grace: Irresistible Grace 
By Jeffrey T. Riddle 

 

Note: This is the fifth in a six part series on the Doctrines of Grace. 

 

Irresistible grace is the doctrine that God graciously applies the redemption purchased by Christ 

to the saved in such a way that their hearts are utterly and gladly taken captive to Christ. The 

redeemed are drawn by God‘s Spirit to trust completely in Christ for their salvation. God lov-

ingly overcomes any stubborn resistance to him and makes the redeemed his glad and willing 

servants. 

 

Let us again review the doctrines of grace, using the acronym TULIP: 

 

T-Total Depravity (sovereign grace needed) 

U-Unconditional Election (sovereign grace conceived) 

L-Limited Atonement (sovereign grace merited) 

I-Irresistible Grace (sovereign grace applied) 

P-Perseverance of the Saints (sovereign grace preserved) 

 

We have already discussed man‘s state in sin and his total inability to seek God (T); God‘s plan 

to save mankind and his sovereign election of those who would be saved (U); and God‘s ac-

complishment of redemption through Christ‘s death on the cross (L). We now come to the ap-

plication of that redemption to the hearts of sinful men so that through faith in Christ they are 

saved (the I of TULIP). This is where the doctrines of grace demonstrate a robust trinitarian the-

ology: the Father elects; the Son redeems; the Spirit applies redemption. 

 

Imagine the following scenario: Two people hear the gospel preached. One is converted and 

becomes a solid believer. The other is left cold by the gospel and remains in his unbelief. What 

made the difference in the response of the two men? The Arminian says the difference is merely 

that the first man chose God and the second man did not. The Arminian implies that there was 

some special quality within or some work performed by the first man that distinguished him in 

the eyes of God from the second man. The doctrines of grace say that the first man was saved 

by a sovereign act of God‘s free grace alone. The first man would have been just as indifferent 

to the gospel as the second man if the Spirit of God had not graciously drawn him to Christ. 

 

I. Basic Scriptural Background 

 

In order to understand the doctrine of God‘s irresistible grace, we must first examine the teach-

ing of the New Testament on this subject. The Gospels record that Jesus himself taught that the 

only way a person would come to believe in him would be through divine intervention. In Mat-

thew 11:27 Jesus said, ―All things have been delivered to Me by My Father, and no one knows 

the Son except the Father. Nor does anyone know the Father except the Son, and the one to 

whom the Son wills to reveal Him” (cf. Luke 10:22). Not only does Jesus make clear that no 

one can know God except by knowing him (cf. John 14:6), but he also stresses that only those 

whom he ―wills [the Greek verb is boulomai]‖ have this truth revealed to them. When Scrip-

tures stress the role of ―free will‖ in salvation, the emphasis is not on the ―free will‖ of human 

beings but of God Himself (cf. John 1:13; Rom 9:15-16). 
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When asked by his disciples why he taught in parables, Jesus replied, ―Because it has been 

given to you to know the mysteries of the kingdom of heaven, but to them it has not been 

given‖ (Matt 13:11). He continued: ―For whoever has, to him more will be given, and he will 

have abundance; but whoever does not have, even what he has will be taken away from him. 

Therefore I speak to them in parables, because seeing they do not see, and hearing they do not 

hear, nor do they understand‖ (vv. 12-13). Jesus did not tell parables to make the gospel clearer 

to outsiders or to ―put the cookie on the bottom shelf.‖ He spoke in such a way that only his sin-

cere disciples would understand. The clear emphasis is on the fact that those who come to un-

derstand and trust Christ do so because God has willed it. 
 

There is perhaps more emphasis on the doctrine of irresistible grace in the Gospel of John than 

anywhere else in the Bible. In John 5:21, Jesus says, ―For as the Father raises the dead and 

gives life to them, even so the Son gives life to whom He will [the Greek verb is thelo].‖ As in 

Matthew 11:17 and Luke 10:22, Jesus stresses that those who believe in him are given to him 

by the Father: 

 

John 6:37 All that the Father gives Me will come to Me, and the one who comes to Me I 

will by no means cast out. 

 

John 6:44 No one can come to Me unless the Father who sent Me draws him; and I will 

raise him up at the last day. 

 

John 6:65 And He said, ―Therefore I have said to you that no one can come to Me unless 

it has been granted to him by My Father.‖ 

 

We should take special note of John 6:44 and its use of the particular language of divine 

―drawing.‖ The Greek verb here is elkuo. The same verb appears in John 12:32 when Jesus 

says, ―And I, if I am lifted up, will draw all peoples to myself.‖ Unless one wants to affirm uni-

versalism (the idea that all people are eventually saved regardless of their response to Christ), 

the ―all peoples‖ (AV ―all men‖) in John 12:32 should be taken as a reference to the fact that all 

kinds of people (i.e., Jews and Gentiles, slave and free, male and female; cf. Gal 3:28) will be 

drawn to him. Biblical Christians affirm the universality of the gospel but not universalism. The 

point here is that God supernaturally draws those from all backgrounds who will be saved to 

Christ. 

 

It is also helpful to look at other examples of the use of this verb elkuo in the New Testament. 

In John 18:10 it is used in reference to Peter drawing his sword. In John 21:6, 11 it is used in 

reference to dragging a net full of fish. In Acts 16:19 and 21:30 it is used in reference to Paul 

being dragged away by the authorities. Finally, in James 2:6 it is used in reference to the rich 

dragging the poor into court. God the Father must draw or drag the unbeliever to Christ in the 

way a sword is drawn from its sheath (the sword does not decide to unsheathe itself!), in the 

way fishermen carry their nets to shore, and in the way someone with power and authority com-

pels another to come to court.   

 

This same stress on God‘s grace can, of course, also be found in the letters of Paul. Multiple 

examples from Paul will appear below, but for now we will mention Philippians 1:29 where 

Paul writes, ―For to you it has been granted on behalf of Christ, not only to believe in Him, but 

also to suffer for His sake.‖ This notion of God granting belief in (and suffering for) Christ per-
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fectly parallels Jesus‘ own words in John 6:65. God is the one who initiates, bestows, draws, 

regenerates, and pursues. To Him is due all the glory for salvation from beginning to end. 

 

II. Five Observations on the Doctrine of Irresistible Grace 

 

Having covered some of the basic Biblical foundations for the doctrine of irresistible grace, we 

will now offer five basic observations on this doctrine: 

 

1. It is based on a radical Biblical understanding of divine grace. 

 

This doctrine stresses Biblical grace as completely unmerited favor. It is truly a free gift of God. 

Even the best of human deeds are filthy rags before God (see Isa 64:6). Salvation is not a result 

of human works, but it is an act of God‘s free grace alone. 

 

In Romans 4, Paul provides a faithful interpretation of the significance of the way in which the 

salvation of Father Abraham is described in Scripture, ―Abraham believed God, and it was ac-

counted to him for righteousness‖ (Gen 15:6; Rom 4:3). Paul explains, ―Now to him who 

works, the wages are not counted as grace but as debt. But to him who does not work but be-

lieves on Him who justifies the ungodly, his faith is accounted for righteousness‖ (vv. 5-6). 

Abraham did not have to do any work to gain a right standing with God. Even his faith was not 

a work. Even it came by God‘s grace. 

 

In what might be called the Magna Charta of the gospel, Paul proclaims in Ephesians 2:8-9: 

―For by grace you have been saved through faith, and that not of yourselves; it is the gift of 

God, not of works, lest anyone should boast.‖ Likewise, in 2 Timothy 1:9 Paul urges believers 

not to be ashamed of the gospel that has come by the power of God ―who has saved us and 

called us with a holy calling, not according to our works, but according to His own purpose and 

grace which was given to us in Christ Jesus before time began.‖  Duane Edward Spencer states: 

―We are not saved because he foreknew of a good work of faith resulting from our positive voli-

tion toward Jesus. No, that would put God in debt to sinful man. Paul says it was ‗all of grace.‘ 

Hallelujah!‖1 The doctrine of irresistible grace is built on the Scriptural affirmation that God‘s 

saving grace is radically free. 

 

2. It is based on the sovereignty of God’s free will. 

 

Perhaps the central Biblical theme is the greatness of God. His will and his purposes are being 

worked out on earth, and he is sovereign over all that transpires in his creation. Even the pagan 

king Nebuchadnezzar praises him in Daniel 4:35: ―All the inhabitants of the earth are reputed 

as nothing; He does according to His will in the army of heaven And among the inhabitants of 

the earth. No one can restrain His hand Or say to Him, ‗What have You done?‘‖ 

 

Solomon likewise affirms that even the most powerful people of earth merely do his bidding: 

―The king's heart is in the hand of the LORD, Like the rivers of water; He turns it wherever He 

wishes‖ (Proverbs 21:1). 

 

Salvation, in particular, is consistently traced back to the exercise of God‘s sovereign will. John 

affirms this in his prologue to the Fourth Gospel (emphasis added): 
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1979): p. 59. 



 

 

John 1:10 He was in the world, and the world was made through Him, and the world did 

not know Him. 11 He came to His own, and His own did not receive Him. 12 But as 

many as received Him, to them He gave the right to become children of God, to 

those who believe in His name: 13 who were born, not of blood, nor of the will of 

the flesh, nor of the will of man, but of God. 

 

Some may get excited about the language of human response (acceptance and belief) in John 

1:12, but that is contingent of the new birth which come only by the will of God (see v. 13). 

 

The focus on God‘s will in salvation is seen in particular in the classic description of redemp-

tion in Ephesians chapter one.2 Emphasis is added below to those portions that stress the sover-

eignty of God‘s will in salvation:  

 

 Ephesians 1:3 Blessed be the God and Father of our Lord Jesus Christ, who has blessed 

us with every spiritual blessing in the heavenly places in Christ, 4 just as He chose us in 

Him before the foundation of the world, that we should be holy and without blame be-

fore Him in love, 5 having predestined us to adoption as sons by Jesus Christ to Him-

self, according to the good pleasure of His will, 6 to the praise of the glory of His 

grace, by which He has made us accepted in the Beloved. 7 In Him we have redemption 

through His blood, the forgiveness of sins, according to the riches of His grace 8 which 

He made to abound toward us in all wisdom and prudence, 9 having made known to us 

the mystery of His will, according to His good pleasure which He purposed in Him-

self, 10 that in the dispensation of the fullness of the times He might gather together in 

one all things in Christ, both which are in heaven and which are on earth -- in Him. 11 

In Him also we have obtained an inheritance, being predestined according to the pur-

pose of Him who works all things according to the counsel of His will, 12 that we 

who first trusted in Christ should be to the praise of His glory. 

 

Note that Paul says God works ―according to the pleasure of his will‖ (v. 5) and not ―contingent 

upon the free will choices of sinful men.‖ God reveals to us the ―mystery of his will‖ (v. 9), not 

the mystery of his foreknowledge of human free will choices! God works all things ―according 

to the counsel of his will‖ (v. 11). There is no language of his working in contingency upon the 

supposed free will choices of sinful men! 

 

3. It is based on the Biblical understanding that, apart from God’s saving grace, man’s 

will is totally enslaved to sin and to the devil. 

 

Some speak of election as God merely ratifying by his foreknowledge man‘s free will choice to 

believe in Christ. But this denies man‘s condition in sin (back to the ―T‖ in total depravity). An 

unregenerate man will not choose Christ apart from God‘s direct and purposeful intervention. 

All men are hell-bound. God, by his grace and for his glory, saves some. 

 

The wills of unregenerate men are totally corrupted by sin. In fact, such men have been taken 

captive to do Satan‘s will (2 Tim 2:26). It has been said that God is a first rate power; Satan is a  
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2 Ephesians 1 is also a very important passage for understanding the doctrine of election. In fact, one might 

well call Ephesians 1 and Romans 9 the two most important texts for understanding the doctrines of grace.  



 

 

second rate power; and man is a third rate power.3 Until and unless God takes us out of Satan‘s 

clutches we are his. Paul humbly urged Timothy to correct his opponents with the hope that 

―God perhaps will grant them repentance, so that they may know the truth, and that they may 

come to their senses and escape the snare of the devil, having been taken captive by him to do 

his will‖ (2 Tim 2:26). 

 

Jesus upbraided his unregenerate Jewish opponents: ―You are of your father the devil, and the 

desires of your father you want to do‖ (John 8:44). Note how jarring his words are. He does not 

say, ―You are basically good people. You are all my children. Please listen to me and choose to 

believe in me so I can save you!‖ 

 

Sometimes opponents of irresistible grace point to Jesus‘ words in Matthew 23 and Luke 13 

(emphasis added): 

 

Matthew 23:37: ―O Jerusalem, Jerusalem, the one who kills the prophets and stones 

those who are sent to her! How often I wanted to gather your children together, as a hen 

gathers her chicks under her wings, but you were not willing!‖ 

 

Luke 13:34: ―O Jerusalem, Jerusalem, the one who kills the prophets and stones those 

who are sent to her! How often I wanted to gather your children together, as a hen gath-

ers her brood under her wings, but you were not willing!‖ 

 

Rather than contradicting the necessity of God‘s irresistible grace, these passages quite prove 

the point! There is no denying that man has free will. The point is that man‘s will is corrupted. 

Jesus stretches out open arms and unregenerate men are not willing to receive him, until and 

unless God changes their hearts. They are ―by nature children of wrath‖ (Eph 2:3), ―dead in 

trespasses and sins‖ (v. 1) until God makes them alive in Christ (v. 5). He must overcome, even 

overwhelm, their unwillingness to come to him and draw them to himself. 

 

4. It rests on the understanding that regeneration precedes faith. 

 

In regeneration the human heart and will are transformed. This must precede faith. Jesus said to 

Nicodemus, ―Most assuredly, I say to you, unless one is born again, he cannot see the kingdom 

of God‖ (John 3:3). Luke describes the conversion of Lydia, the seller of purple at Philippi, in 

this way: ―The Lord opened her heart to heed the things spoken by Paul‖ (Acts 16:14). Paul de-

scribes salvation in Titus 3:5: ―not by works of righteousness which we have done, but accord-

ing to His mercy He saved us, through the washing of regeneration and renewing (anakainosis; 

literally ―making new again‖) of the Holy Spirit.‖  

 

The Christian is one who has been made a new man spiritually, having ―put on the new man 

who is renewed in knowledge according to the image of Him who created him‖ (Col 3:10). At 

the resurrection we will fully bear the image of Christ which is the image of God renewed in 

man as our spirits are united with our resurrection bodies, and sin is completely overcome in us: 

―And as we have borne the image of the man of dust, we shall also bear the image of the heav-

enly Man‖ (1 Cor 15:49). 
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5. It does not suggest either that men are saved “against their will” or that there are 

those who want to be saved whom God rejects. 

 

Two arguments are often put forward as a straw men against irresistible grace. First, some sug-

gest that the doctrine of irresistible grace indicates that God ―forces‖ some men to believe in 

Christ. They make it sound as though he drags them kicking and screaming into the arms of Je-

sus! Second, some suggest that the doctrines of grace teach that there are some men who want 

to believe in Jesus but who are rejected because they are not among the elect. 

 

First, no one is saved ―against his will.‖ Once the heart is regenerated the man who is saved 

wants to know of Christ. No one has to force him to love Christ. Again, forcing a regenerate 

man to love Christ is like forcing a child to go to an amusement park or to eat ice cream! 

 

The word ―irresistible‖ does not have to do with the impact on man‘s will but on the fact that 

God‘s purposes of grace cannot be thwarted. It will prevail in the end. It cannot be resisted. To 

avoid this confusion, some prefer to speak of ―efficacious grace‖ or ―effectual grace.‖ It does 

not mean people are dragged kicking and screaming into the kingdom. Nor does it mean that 

God‘s grace is not resisted even by those who are saved. It does mean that it is not effectively 

resisted by men. 4 

 

Second, no one is rejected who wants to believe in Christ. The hypothetical person who wants 

to believe in Christ but who is rejected by God does not exist! As Paul said, ―For whoever calls 

on the name of the LORD shall be saved‖ (Rom 10:13). Note that Paul drew this quotation from 

the Old Testament prophet Joel: ―And it shall come to pass That whoever calls on the name 

of the LORD Shall be saved. For in Mount Zion and in Jerusalem there shall be deliverance, As 

the LORD has said, Among the remnant whom the LORD calls” (Joel 2:32, emphasis added). 

Joel‘s point is that all those whom the Lord effectually calls will, in turn, call on the Lord and 

be saved! Apart from God‘s effectual call and regeneration, no man wants to believe in Christ.  

 

Conclusion: 

 

Harry Ironside once told a story of an older Christian who gave his testimony. ―He told how 

God had sought him out and found him, how God had loved him, called him, saved him, deliv-

ered him, cleansed him, and healed him—a great witness to the grace, power, and glory of 

God.‖ 

 

After the meeting a man took him aside and said, ―I appreciated all you said about what God 

did for you. But you didn‘t mention anything about your part in it. Salvation is really part us 

and part God. You should have mentioned something about your part.‖ 

 

―‗Oh yes,‘ the older Christian said, ‗I apologize for that. I really should have said something 

about my part. My part was running away, and his part was running after me until he caught 

me.‖5  

 

Jeffrey T. Riddle is  pastor of Jefferson Park Baptist Church in Charlottesville, Virginia. 
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4 See James Montgomery Boice and Philip Graham Ryken, The Doctrines of Grace: Recovering the  

  Evangelical Gospel (Crossway Books, 2002): p. 135. 
 

5  Ibid., pp. 153-54. 
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A College Student’s Testimony of Discovering God’s Grace 
By Byron Glaspy 

 

In America today, there is a growing resurgence of interest in the Calvinistic doctrines 

of grace. This trend is particularly evident among the younger generation of Christians who are 

now in their twenties and thirties. In an article published in Christianity Today in 2006, entitled 

―Young, Restless, and Reformed,‖ author Collin Hansen engaged in a focused study of this phe-

nomenon. He interviewed several contemporary reformed leaders as well as college-aged Chris-

tians for their insight. He quotes Joshua Harris, the now 34-year-old author and pastor of Cove-

nant Life Church in Gaithersburg, Maryland, as saying, ―Once you‘re exposed to doctrine, you 

see the richness in it for your own soul.‖ Hansen himself came to a similar conclusion in his 

study, saying of the movement, ―Its exuberant young advocates reject generic evangelicalism 

and tout the benefits of in-depth biblical doctrine.‖ The movement Hansen tracked in his study 

has only continued and gained momentum, so much so that a recent article in Time identified 

―The New Calvinism‖ in its top ten list of ideas changing the world right now.  What exactly 

are these young people seeing that is attracting them so mightily toward the doctrines of grace? 

Being a twenty-two year old recently converted Christian and reformed thinker myself, I will 

give my own testimony as to what attracted me personally to these doctrines. The three things 

that made me savor the sweet doctrines of grace were the holiness of God, my own sin and de-

pravity, and the cross work of Christ. 
 

 As a sophomore in college, I was given some tracks to listen to of sermons by a man 

named Paul Washer. Through his preaching I began to hear of a God who was totally beyond 

the God I grew up hearing about in church my whole life. In those sermons I first encountered 

the holy God of the Bible, the God who is totally uncommon and unique in absolutely every 

aspect of who He is. There is no other being who is as pure as God, without wrinkle and with-

out spot. There is no other being as free, and boundless, and omnipotent as God. He absolutely 

transcends every idea or notion of holiness that we are able to construct in our minds. His 

thoughts and ways are beyond us even more so than the heavens are beyond us (Isaiah 55:9). 

This is the God I encountered, and I began to see more clearly what I had only dimly perceived 

before, that his invisible attributes are clearly seen in the creation, as Paul mentioned in Romans 

1:20. 
 

I began to watch videos and seminars describing the complex and unique nature of our 

planet and the utter vastness of our solar system, and I could see the perfection of God. There is 

no arbitrary detail in creation. Everything is designed so meticulously to infinite degrees that 

scientists still have not discovered what is all the way down at the subatomic levels of reality, 

nor what is out there at the seemingly limitless edges of the universe. I heard the analogy that 

the possibility of this planet coming to be by random chance is the same as that of a tornado be-

ing able to swoop through a junk yard and assemble a complex aircraft. Our God pays so much 

attention to detail and is so holy and majestic and awesome. When I began to see that, I also 

began to see what implications that would have on a sinful humanity. I heard Paul Washer say it 

in this way, ―If you are just .001 degree outside of the will of God, it is a detestable thing. It 

makes sense that if God infinitely loves what is perfectly pure, good, and righteous, He must 

infinitely hate what is not perfectly pure, good and righteous. This is the only way to reconcile 

the stories of the Bible and the concept of God‘s wrath.  His eyes are so pure that He cannot 

even look upon evil and wickedness (Habakkuk 1:13). This is why the writer of the first chapter 

of Proverbs said that the fear of the Lord is the beginning of wisdom. If you don‘t fear God not 

only for his breathtaking splendor and power, but also for his utter hatred for wickedness, you 

have not begun to understand anything. This is the holy God that I saw through the faithful 

preaching of His word. 
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 Through the same preaching of His word, however, I also began to see the true nature of 

my own sinfulness and depravity. Passages like Genesis 6:5, which says that the thoughts of our 

hearts are only evil continually, made me see my own corruption. If everyone could see all the 

thoughts that pass through my mind I would be completely embarrassed and ashamed. Jeremiah 

17:9 says the heart is deceitfully wicked and beyond cure, and I know now that my desires and 

emotional responses were never in line with what God desires. Isaiah 64:6 says that we are all 

unclean and even our righteous acts are like filthy rags before God. Isaiah was a prophet among 

prophets and according to tradition he was sawed in half because he would not denounce the 

name of Jehovah. Yet, when he saw the holy God of Israel seated upon the throne in Isaiah 6, 

the only thing he could think about doing was to pronounce a curse of death upon himself. He 

said that he was ―undone‖ at the sight of God, a phrase that literally means to come apart at the 

seams. Likewise, the great apostle Paul spoke much of there not being anything good in our 

flesh and that we are dead in our sins. If we are dead and completely absorbed in our sins then 

we can no more turn and respond to God in faith than Lazarus could get up in his own power 

when Jesus called him forth. God must give us faith and change our hearts. It is a gift of God. 

He must first make us alive in order for us to turn from our sins. I began to hear all these things 

for the first time in the faithful preaching of his word, and the more I studied scripture, I began 

to see the apostles and Jesus Christ himself spoke much of God being the initiator of our faith. I 

saw how all the prophets considered themselves in this light, as a wretch, or worm, or sinful 

man. It is the clear teaching of scripture. God is infinitely holy and righteous, and we are sinful, 

wicked beings apart from his grace. 
 

 Learning the truth about God‘s holiness and man‘s sinfulness, gave me a whole new ap-

preciation and understanding of the cross work of Christ. Because God only loves what is per-

fectly righteous, He is provoked to a hostile anger and wrath at all of our sinful thoughts and 

deeds.  His wrath is as incomprehensible and beyond understanding as He himself is, and it 

abides on us. However, God in His grace sent His only beloved son, in whom he perfectly de-

lighted and loved more than all creation put together, to bear His wrath on the cross. If Christ 

had not died and absorbed His Father‘s wrath on the tree, God could not be gracious towards us 

in salvation, because then he would be unjust. God has declared that the wages of sin is death 

(Romans 6:23), and being the perfect judge that He is, He cannot simply forgive. He must pun-

ish wickedness. Punishment must be dealt for the crime. By punishing Christ for all of the sin 

we have committed, God can now be gracious to us. The Bible clearly shows that any gracious 

thing about us or any fruit in our lives is only a result of the grace that God extends to us 

through the atoning work of Christ. Therefore, when we try to attribute our graces and fruits to 

our own efforts in any respect, we are belittling the cross work of Christ. 
  

If we were to understand the true level of perfection that God demands in his holiness 

and our utter inability to achieve anything towards that goal in our own strength, and the wrath 

that this dilemma incurs, then we will come to understand that it is all because of the cross work 

of Christ that God extends to us grace to live right for him. Apart from his grace we would still 

be dead in our sins, and unable to respond to Him in faith. These truths are the foundation of the 

doctrines of grace and are savored by all those who rightly understand what the Bible teaches in 

these areas. These are the things I began to see, and the things that many young Christians today 

are beginning to see. Thanks to the faithful and strong biblical preaching of reformed pastors 

today, the doctrines of grace are being cherished in the hearts of more and more Christians 

across the nation.  
 

Byron Glaspy is a native of New Jersey who graduated from the University of Virginia in De-

cember 2008. He is a member at Jefferson Park Baptist Church in Charlottesville, Virginia. 



 

 

Bible or Babel: 

Reflections upon Recent Trends in Contemporary  

English Translations 
By Robert L. Stovall 

 
The Present Plight 

 
There is a notable connection between progress in redemptive history and the consolida-

tion and standardization of human language. In the eleventh chapter of Genesis, in the last of a 

series of judgments which characterize the lamentable consequences of the Fall, God frustrates 

the sinful presumption of mankind at the Tower of Babel by confusing the then common lan-

guage of Adam‘s fallen posterity, effectively scattering humanity ―abroad upon the face of all 

the earth‖ (Genesis 11:9c, KJV). This atomization and its attendant confusion is partially and 

temporarily ameliorated at Pentecost (Acts 2:1-11), where Jewish pilgrims from all across the 

Roman world heard the same God-glorifying message miraculously communicated in their re-

spective mother-tongues. The judgment at Babel is finally and completely reversed in the grand 

throne-room scene of Revelation 7:9-10, where the redeemed from out of ―all nations, and kin-

dreds, and people, and tongues‖ lift their praise to God as they employ (presumably) one com-

mon language of worship. 

 

 Perhaps some might consider the above-observation to be a curious digression within an 

essay purportedly addressing trends in Bible translation; the analogy, however, is an important 

one. Firstly, it must be acknowledged that the quest for a unified, consolidated, and thus stan-

dardized version of the Scriptures has been considered a laudable and compelling pursuit. This 

pursuit has been driven by two assumptions: (1) the univocal nature of divine revelation, and 

(2) the sufficiency of human language accurately to communicate this unambiguous body of 

truth. These twin presuppositions have historically sustained translation efforts which have led 

to the production of some of the most useful and influential versions of Holy Scripture known 

to man, Luther‘s Bible and the Authorized Version being eminent among them. Both of these 

translations bear the distinguishing marks of (1) reverence, given the reality that translators are 

handling fully-inspired verbal revelation, and (2) linguistic perspicacity, given the remarkable 

capacity of human language to preserve and accurately transmit the subtleties and nuances of 

divinely-inscripturated truth. More remains to be said about the origins and legacies of both of 

these remarkable versions. 

 

 Secondly, in stark contrast to the trends toward standardization embodied in Luther‘s 

Bible and the King James Version, the present generation has witness a general retreat toward 

the confusion of Babel which has been facilitated by the proliferation of English translations of 

the Bible. At present count, there are no less than twenty-five major English translations for sale 

at internet retail sites. Furthermore, few of these translations aspire to become the standard 

within this constellation of competing versions. Most are niche or boutique translations, geared 

toward a specific segment of the retail market. This phenomenon apparently marks the end of 

the dominance of any single English translation, it being the product of a consensus translation 

theory. 

30 



 

 

The Historical Standard 
 

 In order to fully appreciate the heights from which the contemporary church has fallen 

in terms of the loss a single dominant translation as the unifying center of ecclesiastical life and 

thought, one must reflect upon the signal contributions and profound cultural/societal influences 

that followed the above-mentioned landmark versions. A brief examination of the origins and 

the impact of both Luther‘s Bible (LB) and the Authorized Version (AV) is in order. 
 

 Martin Luther was not the first to attempt a German translation of the Bible. Prior to the 

1522 publication of his so-called September Bibel, there were already fourteen editions in High 

German and three in Low German – and still another in Low German appeared just before Lu-

ther‘s New Testament.1 These elaborately produced and hence expensive German versions had 

twin defects: (1) they frequently contained errors and unforgivably poor sentence structure; (2) 

they were based upon the Latin Vulgate. Luther was convinced that the German church would 

not long prosper without an inexpensive, accurate, and engaging translation of the Bible. Fur-

thermore, Luther was anxious to employ the latest gifts of humanistic scholarship – the appear-

ance of Erasmus‘s second edition of the Greek New Testament and his Latin translation of 

1519. 
 

 The results were nothing short of triumphant. Not only did Luther provide his kinsmen 

with an accurate translation of the Scriptures, it is now recognized that through his work as a 

linguist he created the modern German language, which, as Albert Hyma writes, ―is a tremen-

dous feat, worthy of untold eulogy.‖2 Here one finds the model for measuring translation suc-

cess: an engaging rendering that is at once faithful to the Greek and Hebrew, and also exercises 

a dominant influence over its parent language.3 

 

 The excellencies of LB were mirrored in a legendary version that followed almost one 

hundred years later. A cautious and conservative revision of the Bishop‘s Bible of 1568, which 

was itself a revision of the Great Bible of 1539, the so-called King James Version carries a tex-

tual pedigree that reaches to William Tyndale‘s 1525 translation of the New Testament. Alister 

McGrath has authored a fascinating history of the AV in which he chronicles in lucid prose, not 

only the production of this preeminent translation, but the manner in which it transformed the 

shape of modern English.4 McGrath, in commenting upon the extraordinary influence of the AV 

on the English language (―the noblest monument of English prose‖5), describes a phenomenon 

which he labels ―eloquence by accident.‖6 He argues that 

 

the central objective of the king‘s translators was scholarly accuracy – the finding of 

proper English words and phrases to render the original Hebrew, Greek, and Aramaic. 

Sense and meaning took priority over elegance. The achievement of prosaic and poetic 

elegance that resulted was, so to speak, a most happy accident of history. Yet this out-

come must not divert us from the fact that the idea of ―the Bible as literature‖ was un-

known to the sixteenth and seventeenth centuries, which saw accuracy as the supreme 

goal in translation.7 
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1  William R. Estep, Renaissance and Reformation (Grand Rapids: Eerdmans, 1986) 135. 
2  Cited in Estep, 137. 

3 Cf. Heiko A. Oberman, Luther: Man Between God and the Devil (New York: Image, 1989) 304-09. 
4  Alister McGrath, In the Beginning: The Story of the King James Bible and How It Changed a Nation, a Language, 

and a Culture (New York: Doubleday, 2001) esp. 253-76. 
5 Ibid, 1. 

6  Ibid, 254ff. 
7 Ibid, 254-55. The absence of any literary agenda in the production of the AV stands in notable contrast to the much 

heralded English Standard Version (ESV), which self-consciously pursues an ―emphasis on literary excellence.‖ 
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Given the translators lack of interest in literary concerns, it is all the more remarkable that one 

of the unintended functions of the AV was to establish norms in written and spoken English. In 

the course of examining this historical phenomenon, McGrath posits a rhetorical query that 

shall serve as the springboard into a consideration of recent and contrasting translation trends – 

―Should not the language of the Bible shape the language of the people?‖8 

 

Recent Declension 
 

 At the 2008 annual meeting of the Evangelical Theological Society, Professor Mark L. 

Strauss of Bethel Theological Seminary (San Diego) read a paper in which he argued that the 

ESV was in fact misnamed; indeed, it was not and should not become the measuring-rod of all 

other English translation efforts.9 Although Strauss‘s paper is largely a catalog of perceived in-

adequacies present in the current revision of the ESV, the first one and a half pages provide tell-

ing insight into his translation philosophy.10 

 

 Strauss was motivated to offer his self-described ―constructive critique‖ after hearing 

 

a number of Christian leaders claim that the ESV is the ―Bible of the future‖ – ideal for 

public worship and private reading, appropriate for adults, youth, and children. This 

puzzles me, since the ESV seems to me to be overly literal – full of archaisms, awkward 

language, obscure idioms, irregular word order, and a great deal of ―Biblish.‖ Biblish is 

produced when the translator tries to reproduce the form of the Greek or Hebrew with-

out due consideration for how people actually write or speak. The ESV, like other for-

mal equivalent versions (RSV; NASB; NKJV; NRSV), is a good supplement to versions 

that use normal English, but is not suitable as a standard Bible for the church. This is 

because the ESV too often fails the test of ―standard English.‖11 

 

What is this ―test of ‗standard English‘‖? Strauss explains in a subsequent paragraph: ―Critical 

questions we will ask include: (1) Does the translation make sense? (2) If comprehensible, is it 

obscure, awkward or non-standard English? Would anyone speaking or writing English actually 

say this?‖12 

 

 How should Strauss‘s assertions be assessed? What is to be made of this so-called test of 

standard English? What of his criticism of ―Biblish‖? 
 

First, it should be noted that Professor Strauss is by no means alone in his criticisms of formal 

equivalency (i.e., ―word-for-word‖) translation principles. Judging from both the ongoing popu-

larity of the New International Version, the first dynamic equivalency (i.e., ―thought-for-

thought‖) version to achieve academic respectability and popular success, and current trends in 

translation production and sales, the winds have definitely shifted in the direction of a more 

―conversational‖ rendering of the biblical languages. Is a ―conversational,‖ as opposed to  

____________________________ 

8  Ibid, 257. 
9 Mark L. Strauss, ―Why the English Standard Version (ESV) should not become the Standard English Version: 

How to Make a Good Translation Much Better‖ (paper presented at the annual meeting of the Evangelical Theological 

Society, Providence, Rhode Island, 18-21 November 2008 ), m-strauss@bethel.edu. 
10 Strauss‘s vita indicates that he has worked with or on four translation committees: the revision committee for the 

New Century Version (NCV), the Committee on Bible Translation (CBT) for the NIV/TNIV, the New Living Translation 

(NLT), and a brand new version – tentatively called the Expanded Bible – to be released by Thomas Nelson this year. 
11 Strauss, 1. 
12 Ibid. 
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―classical,‖ translation really to be preferred? Would not an overly contemporary version be 

automatically doomed to obsolescence, given the inherent fluidity of conversational language? 

Will the legacy of the NIV be in any way comparable to the AV, given the ephemeral nature of 

today‘s translation scene? Will the church have a reasonable opportunity to commit the words 

of the TNIV to memory? Will she ever feel compelled to do so? Are English translations now a 

generational phenomenon? 

 

Second, it should be admitted that Strauss‘s ―test of standard English‖ reverses the historic tide 

of influence between Bible and church, Bible and culture, Bible and country. Rather than have, 

as was the case with LB and the AV, the Bible provide a common frame of reference for the 

culture generally and a distinct shared theological vocabulary for the church particularly, 

Strauss‘s ―test‖ stands the classical relationship on its head. Furthermore, how are we to deter-

mine standard English usage? Strauss asks, in critiquing the alleged awkwardness of a literal 

translation, ―Would anyone speaking or writing English actually say this?‖ The identity of this 

hypothetical ―anyone‖ is left uncertain. Would this nebulous ―anyone‖ hold a Ph.D.? Would he 

hold a M.Div.? Would he hold a B.A.? Would he hold down a job? After pondering this ―test of 

standard English,‖ one is left with the unsettling suspicion that his ―standard English‖ is really a 

sub-standard, lowest-common-denominator version of the language. Rather than lifting and en-

riching the common vocabulary as was true of both the AV and LB, Strauss‘s ideal translation 

would succumb to it. Then again, Strauss might leave it to market to establish the parameters of 

standard English; the preferred translation becomes the standard one. 

 

 Finally, what should the thoughtful critic make of Strauss‘s ―Biblish‖? His rejection of 

efforts to ―reproduce the form of the Greek or Hebrew‖13 appears to be a thinly veiled dispar-

agement of the AV‘s practice (inherited by other versions in this tradition) of not only striving 

for accuracy in the translation of single words, but also its habit of reproducing the original 

word order. The result has been sometimes described as ―biblical English.‖ It is this ―biblical 

English‖ that Strauss dismisses as ―Biblish.‖ Is, however, the practice of the AV (as well as 

other formal equivalency translations) of reproducing form along with substance merely an ar-

chaism to be rejected? Of course not! Even Professor Strauss would have to acknowledge that 

sentence structure and word order are used by the biblical writers to convey meaning – espe-

cially emphasis.  

 

Concluding Observations 
 

 Having established the trend away from the consolidation and standardization of biblical 

language via one dominant English translation, one is left to ponder the possible forces contrib-

uting to the phenomenon of ―Babel over Bible.‖ Economic forces are doubtlessly driving this 

downgrade in part.14 The AV was an ecclesiastical product. Modern translations by contrast are 

held under copyright protection by major secular publishing houses. Far from desiring a soon-to

-become-a-classic, standard and universally accepted translation, profit projections are based on 

present dynamic equivalency translations being eclipsed within a decade by newer versions. 

This largely explains the present crowding of the market with twenty-five major English offer-

ings. 

____________________________ 

13  Ibid. 
14   It is no secret that the impetus behind the SBC‘s production of the HCSB was an economic one: they 

wanted to avoid paying royalties to Zondervan for the use of the NIV in Convention Sunday School material! 

  



 

 

 

2009 Evangelical Forum: September 25-26 
 

The 2009 Meeting of the Evangelical Forum will take place Friday-Saturday, 

September 25-26, at Jefferson Park Baptist Church in Charlottesville, Virginia. 

More details on the program and speakers are on page 43 of this issue. Make 

plans now to join us. 

WE ARE ON THE WEB! 
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 Moreover, scholarly hubris underlies much of the novelty of translation that now charac-

terizes many of our new versions. The NEB and the RSV are ―standouts‖ in this regard. The 

NEB was a showcase for C.H. Dodd‘s interpretive and theological distinctives (e.g., substitut-

ing ―expiation‖ for ―propitiation‖), while the RSV‘s infamous rendering of Isaiah 7:14 is a case 

in point. Rather than follow the dictates of ecclesiastical consensus in order to guard ―the form 

of sound words‖ (2 Timothy 1:13), they promote themselves and their own idiosyncrasies, thus 

making further merchandize of God‘s words. Is it any wonder that we continue to find our-

selves under judgment? May God be pleased to lead us from the wastes of Shinar and the ruins 

of Babel to the comforting confines of Zion.  

 

Robert L. Stovall is pastor of Providence Baptist Church in Suffolk, Virginia. 



 

 

Book Review 
 

David S. Dockery and Roger B. Duke, John A. Broadus: A Living Legacy (Nashville, Tenn.: B 

& H Academic, 2008): 260 pp. 

 

 This collection of biographical essays on the life of the influential Southern Baptist pas-

tor and theologian John Albert Broadus (1827-1895) is in the new series ―Studies in Baptist 

Life and Thought‖ (ed. Michael A. G. Haykin). The ten essays, including contributions from 

Timothy George and Tom Nettles, provide an overview of Broadus‘ life and his contributions 

as a scholar and churchman. Indeed, he was a man who had a profound impact on those of his 

generation and beyond. 

 

 Born in Culpepper County, Virginia, Broadus was converted and called to preach just 

before he matriculated at the University of Virginia where he excelled in the classics. Broadus 

even married his Greek professor‘s daughter! After graduation, he served as pastor of the First 

Baptist Church of Charlottesville from 1851-1859, while also teaching Greek and Latin at his 

alma mater. In the midst of this service he also spent two years as Chaplain at the University of 

Virginia. 

 

 Broadus left Charlottesville after much soul-searching to accept an invitation to join the 

fledgling faculty of the Southern Baptist Theological Seminary in Greenville, South Carolina. 

The outbreak of war from 1861-1865 meant that the new seminary‘s classes were suspended. 

During this time, Broadus had many occasions to preach to Lee‘s Army of Northern Virginia. 

With the South‘s economy in shambles after the war, Broadus was influential in the decision to 

relocate the school to Louisville, Kentucky. In those rebuilding days, Broadus is also said to 

have famously uttered, ―the Seminary may die, but we‘ll die first.‖ 

 

 During his time as a seminary professor, Broadus emerged as formidable scholar in both 

New Testament and homiletics. He spent twenty years writing his Matthew Commentary in the 

American Commentary series (published in 1886). He also began to write his lectures on 

preaching as he taught his first post-war class on homiletics to a solitary blind student. Those 

lectures would be published in 1870 as the classic A Treatise on the Preparation and Delivery 

of Sermons, a work still in use in some evangelical seminary courses on preaching. Broadus 

also became the father-in-law and colleague of A. T. Robertson, who would become the best 

known Southern Baptist New Testament scholar of all time. One mark of the esteem Broadus 

held in his day is the fact he was invited to deliver the influential Lyman Beecher Lectures on 

Preaching at Yale Divinity School in January of 1889. Interestingly, those lectures were never 

published and Broadus‘ notes have only recently been discovered (see the essay by Mark A. 

Overstreet in this collection, ―Now I am Found: The Recovery of the ‗Lost‘ Yale Lectures and 

Broadus‘ Legacy of Engaging Exposition‖ pp. 156-175). At the death of his long time friend 

and colleague James P. Boyce, Broadus was appointed the second president of his beloved 

seminary in May 1889. He held this position until his death in 1895. Indeed, Broadus was a 

Southern Baptist titan, as evidenced by the fact that his name supplies the ―Broad-‖ in the name 

of Southern Baptist publisher ―Broadman‖ press (the ―-man‖ comes from Basil Manly, Jr.). 
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 The essays in this collection provide an excellent summary and analysis of Broadus‘ life 

and legacy. This fills a current gap, since there is not a modern, authoritative biography of 

Broadus. Many of the writers claim Broadus as a conservative, standard-bearer. Several make 

mention of his concurrence with the dismissal of Crawford Toy—a fellow University of Vir-

ginia man whom he had baptized in Charlottesville—from the faculty of Southern Seminary. 

Toy had also been a one-time suitor of another convert under Broadus, the missionary heroine 

Charlotte ―Lottie‖ Moon. His theology, however, moved in decidedly liberal direction after 

study in Germany. Toy left Southern for Harvard where he eventually abandoned evangelical 

Christianity altogether and became a Unitarian. In the concluding essay, James Patterson ap-

provingly cites A. T. Robertson‘s description of Broadus‘ theology as ―progressive conserva-

tism‖ (p. 241). Patterson comments: ―For Broadus, biblical and theological fidelity required 

some clear boundary markers as safeguards against heresy; he would not have supported the 

doctrinal pluralism that began to find a home in some Southern Baptist institutions by the mid-

twentieth century‖ (p. 241). Thus, it is subtly claimed that Broadus would have supported 

―conservative resurgence‖ of 1979-1990. 

 

 One wonders, however, if some of the seeds of moderate drift and compromise in 

Southern Baptist life and in its seminary education, in particular, were not anticipated by 

Broadus‘ desire to be conversant with German higher criticism. David Dockery notes that 

Broadus ―demonstrated an awareness and conservative openness to European critical scholar-

ship, but he was not willing unreservedly to subject Holy Scripture to the antisupernatural bi-

ases of much of the German critical approaches‖ (p. 37). One wonders, however, what influ-

ence higher criticism exerted on Broadus. Richard Melick‘s essay (―New Wine in Broadus 

Wineskins‖ pp. 97-121) offers a survey of Broadus‘ New Testament scholarship, noting—

among other things—his embrace of the Westcott-Hort view on text criticism. This would be 

taken even further by A. T. Robertson. The moderate Baptist tendency has long been to speak 

piously in public and critically in private. How, for example, could Broadus not have known of 

Toy‘s embrace of Pentateuchal source criticism and Darwinism? One might well ask, ―How 

progressive was Broadus‘ conservatism?‖ 

  

Beyond his embrace of the critical scholarship of his day, several writers point to the 

fact that Broadus demurred from the strict Calvinism held by some of his Baptist contemporar-

ies and colleagues, like Boyce. Dockery draws a parallel between E. Y. Mullins‘ reshaping of 

Boyce‘s Calvinism and the ―Broadus-Robertson tradition,‖ concluding, ―so Broadus to some 

degree and Robertson even more, moved to a more Amyraldian type of soteriology‖ (p. 43). 

Did this too provide seed for doctrinal compromise that would come to full bloom in subse-

quent generations? Did Broadus-Robertson give us Frank Stagg and Dale Moody? This helpful 

collection of essays raises but does not fully investigate these questions, but it does provide a 

stimulating introduction for understanding the life of Broadus and his ―living legacy.‖  

 

Jeffrey T. Riddle, Jefferson Park Baptists Church, Charlottesville, Virginia  
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Book Review 
 

Paul D. Wegner, A Student’s Guide to Textual Criticism of the Bible: Is History, Methods, and 

Results (InterVarsity Press, 2006): 334 pp. 

 

Wegner is professor of Old Testament at Phoenix Seminary in Phoenix, Arizona. This volume 

is a helpful, scholarly introduction to the current state of academic textual criticism from an 

evangelical perspective. It is also unique in that it combines an introduction to textual study of 

both the Old and New Testaments in one convenient volume. Wegner‘s commitment to 

―reasoned eclecticism‖ (p. 221), however, raises some foundational questions about the ap-

proach not only of this book but of the practice of textual criticism among evangelical scholars. 

 

Summary 

 

The content of the book is divided into four parts: 

 

Part I is ―Introductory Material‖ (pp. 21-86). Wegner begins by defining textual criticism as 

―the science and the art that seeks to determine the most reliable wording of a text‖ (p. 24). The 

goal of Old Testament text criticism is ―to determine the final, authoritative form, which was 

then maintained by the scribes and was later recorded in the canon‖ (p. 37). The goal of New 

Testament text criticism is ―to determine the most plausible original reading out of a larger 

body of evidence‖ (p. 41). Wegner reviews various transmissional errors reflecting both unin-

tentional changes (e.g., haplography, dittography, etc.) and intentional changes. Finally, he pro-

vides an overview of the transmission of the text of Scripture distinguishing between the way in 

which the Old Testament was transmitted by careful scribes over a long period of time, whereas 

the New Testament ―often lacked much of the care and precision that the Old Testament re-

ceived‖ largely due to persecution of the early church (p. 79). 

 

Part II is ―Old Testament Textual Criticism‖ (pp. 87-204). Wegner begins with the observation 

that ―Until the discovery of the Dead Sea Scrolls, the oldest, extant Hebrew manuscripts of any 

significant portion of the Old Testament was from the ninth century A. D.‖ (p. 89). Despite the 

Dead Sea Scrolls giving evidence of various textual traditions in the Hebrew Bible, ―Most 

scholars today have abandoned any attempt to develop an eclectic Hebrew text (combining the 

best readings from each Hebrew manuscripts, similar to the United Bible Society‘s text of the 

New Testament)‖ (p. 103). Old Testament textual critics have ―considered it preferable to 

choose a particular extant manuscript of the Old Testament (a textus receptus) and add a textual 

apparatus, noting where the text differs from other readings. The assumption is that it is better 

to produce a known form of the Old Testament than to attempt a hypothetical eclectic text that 

may have never existed‖ (p. 104). 

 

He proceeds to offer a helpful summary of the various modern diplomatic editions of the He-

brew Bible, including the Biblia Hebraica Stuttgartensia used by most college and seminary 

students. Wegner‘s explanation of the BHS apparatus is particularly useful for students. An-

other beneficial feature of this section is a clear explanation of the various sources for Old Tes-

tament criticism (from the silver amulets to various manuscripts and modern printed editions). 

 

37 



 

 

Part III is ―New Testament Textual Criticism‖ (pp. 205-266). Wegner begins by tracing textual 

criticism from the Church Fathers, to the Vulgate, to the printed editions of the Textus Receptus 

in the Reformation era, to the overthrow of the traditional text in modern critical editions of the 

Greek text. Whereas Old Testament scholars prefer a diplomatic text, New Testament scholars 

have come to prefer an eclectic text. 

 

Wegner also provides a useful explanation of the apparatus found in modern editions of the 

Greek text (Nestle-Aland a UBS) used by students. He also offers biographical sketches of key 

figures in text critical scholarship (from Jerome to Erasmus to Westcott and Hort) and various 

sources in New Testament criticism (from early papyri to the famous uncials Sinaiticus and Va-

ticanus). 

 

Finally, Part IV is ―Additional Ancient Versions for Old Testament and New Testament Textual 

Criticism‖ (pp. 267-301). This concluding section offer a summary of the various ancient ver-

sions of the Biblical text (e.g., Syriac, Latin, etc.). The book ends with Wegner‘s conclusion 

that textual criticism is ―crucial‖ to establishing ―the reliability of the text‖ (pp. 298, 301). 

 

Evaluation and Reflection 

 

This work is a helpful introduction to the history, sources, methods, and practice of textual criti-

cism of the Bible (Old and New Testaments). Wegner has made many technical issues clear and 

understandable. There is some repetition (e.g., explaining the same concept, scholar, or manu-

scripts in both the Old Testament and New Testament sections), but this causes no great distrac-

tion. The book is also filled with many useful illustrations, graphs, and photographs. 

 

There are two foundational problems, however, that emerge from the book. 

 

The first relates to Wegner‘s definition of text criticism as ―science‖ and ―art‖ (p. 24). Another 

key consideration is omitted in this definition, namely textual criticism as theology or doctrine. 

Indeed, this is a key element missing in the entire study. There is no sustained presentation of 

how one‘s doctrine of Scripture affects one‘s view of the text of Scripture. There is no discus-

sion of the doctrine of the preservation of Scripture and how this impacts one‘s view of the 

transmission of the text. Nor is there discussion of issues touching this topic like inerrancy, in-

fallibility, sufficiency, and canonicity. 

 

Along these lines, there is little discussion of the role of the church in determining the text of 

Scripture, aside from a brief section near the end titled ―When Should I Use Textual Criti-

cism?‖ (p. 254). Here Wegner asks if textual matter should be addressed from the pulpit or in 

the Sunday School class: ―Is the modern church able to deal with this issue?‖ (p. 254). He ad-

vises: ―It is best to keep the discussion short and to the point, dealing carefully with the issues 

so as not to undermine people‘s belief in the Bible, or even the translation they are used to‖ (p. 

254). He also proceeds to offer his pious readers this reassurance that has been around since the 

days of Bengel: ―It is crucial to remind people that most variants are insignificant and that no 

doctrine hinges on a variant text‖ (p. 254). The question remains however, if such a dismissal of 

doctrinal concern in textual matters is appropriate. Does it not have ramifications for the under-

standing of the canon and nature of Scripture? From Wegner‘s perspective, one might think that 
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the determination of the proper text of Scripture is a purely a-theological venture in the domain 

of the academics and not faithful churchmen. 

  

The second foundational issue relates to Wegner‘s understanding of the goal of textual criti-

cism. He opens this book by saying that students often ask, ―Is the Bible we have today accu-

rate?‖ (p. 19). A few pages later he writes: ―The job of the textual critic is very similar to that of 

a detective searching for clues as to the original reading of the text‖ (p. 23). He also describes it 

as ―the process of searching through the various sources of the biblical texts to determine the 

most accurate or reliable reading of a particular passage‖ (p. 24). Later he adds: ―Since no auto-

graphs are available today of either the Old or New Testaments, the general task of the text 

critic is to get back as close as possible to those autographs‖ (p. 29). Indeed, Wegner sees the 

role of the text critic as restoration of the lost ―original reading of the text‖ (the autograph) 

through the ―science‖ and ―art‖ (but not theology) of text criticism. 

 

In this approach, Wegner reflects the typical view of the evangelical scholar who has embraced 

the perspective of modern academic study of Biblical texts. These follow, whether wittingly or 

unwittingly, in the train of Westcott and Hort who had the audacity to title their influential 1881 

edition of the Greek New Testament The New Testament in the Original Greek. Wegner himself 

makes the point that Kurt and Barbara Aland consider their eclectic text of the New Testament 

as ―the original text‖ and have thus opened themselves to the charge of ―circular reasoning‖ 

when they reject competing readings as secondary to their own (p. 220). The problem with the 

evangelical embrace of this view (often in the name of finding the inerrant original autographs, 

something Wegner, however, does not do) is that it is now considered outdated in the academy. 

The evangelical view of the text criticism is, in fact, in line with the 19th and 20th century acad-

emy and not the 21st century academy. As Wegner points out, cutting edge textual criticism, 

reflected in the writings of men like Bart Ehrman and David Parker, has abandoned any notion 

of finding an authoritative original text. 

 

On one hand, Wegner acknowledges the reality of this shift. In his discussion of the goal of Old 

Testament criticism, for example, he states: ―It was once thought possible to recover the ipsis-

simma verba (―the actual words‖) of the inspired writer and that these were the original auto-

graphs of Scripture. However, today most scholars recognize that it is impossible to trace the 

formation of any of the Old Testament books and that most have undergone later modifica-

tions‖ (pp. 29-30). Turning to the New Testament, he acknowledges that ―the traditional goal of 

New Testament textual criticism to recover the text of the autographs has been questioned sig-

nificantly by recent scholars‖ (p. 37). Indeed, the most influential modern text scholars argue 

that scripture(s) should not be viewed as ―a fixed text‖ but as a ―moving stream‖ or ―living 

text‖ (p. 39). 

 

Nevertheless, Wegner remains committed to the old school search for the original text: ―A plau-

sible goal for New Testament textual criticism is the recovery of the original readings of the 

text or in some cases it may be necessary to identify the earliest possible readings‖ (p. 39). The 

same old problem emerges for those who make this their aim, however. Although, they feel 

they can offer a near approximation of the original reading, they cannot do so with absolute cer-

tainty. There is a marked crisis of confidence in knowing what the text of Scripture actually is. 

We see this in comments Wegner makes like these (emphasis added to highlight the constant 

reminders of uncertainty): 
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While questions as to the original text surface in some places, a substantial amount of 

the New Testament text remains unquestioned and most likely represents the original 

autographs or very close to it (p. 39). 

 

It may not always be possible to know for certain that we have an original reading, 

but remember there is only about 6 percent of the Greek text that is in question (p. 39). 

 

Therefore the goal of New Testament textual criticism is to determine the most plausi-

ble original reading out of a large body of evidence (p. 41). 

 

Careful examination of these manuscripts has served to strengthen our assurance that 

our modern Greek and Hebrew critical texts are very close to the original auto-

graphs, even though we do not have those autographs (p. 301). 

 

With statements such as these, we must conclude that Wegner would answer his students who 

ask, ―How accurate is the biblical text?‖ without absolute certainty. The best he and other evan-

gelical text critics who have embraced this view might answer is that we might well have a 

close approximation of the original text of Scripture in the modern critical texts, but we cannot 

be absolutely certain. Will this response offer the student assurance concerning the reliability 

and authority of Scripture or alarm? What if, instead of the nebulous answer of the evangelical 

text critic, the student received this response: ―Yes, God has faithfully preserved his word in the 

Masoretic Text of the Old Testament and the Received Text of the New Testament, as they 

have been faithfully used by the church from ancient times.‖  

 

Jeffrey T. Riddle, Jefferson Park Baptist Church, Charlottesville, Virginia  
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Paradosis 
 

Paradosis is the Greek word for “tradition.” It is also the title for this recurring section featuring 

voices from the Baptist past. 

 

Below is an excerpt from “A Catechism of Bible Teaching” on the doctrine of regeneration written 

by John A. Broadus (1827-95) and published by the Sunday School Board of the Southern Baptist 

Convention in 1892. For more on the life of Broadus, a native of Culpeper County, Virginia, see 

the book review of John A. Broadus: A Living Legacy in this issue. 

 

Source: Timothy and Denise George, eds., Baptist Confessions, Covenants, and Catechisms 

(Broadman & Holman, 1996): pp. 270-71.  
 

Lesson 8: Regeneration 
 

1. What is meant by the word regeneration? 

A. Regeneration is God's causing a person to be born again. 
 

2. Are such persons literally born a second time? 

A. No, the regenerated are inwardly changed as if they were born over again. 
 

3. In what respect are men changed in the new birth? 

A. In the new birth men have a new heart, so as to hate sin and desire to be holy servants of God. 

(Ezek. 1 1:19, 20) 
 

4. Is this new birth necessary in order to salvation? 

A. Without the new birth no one can be saved, (John 3:3) 
 

5. Who produces this great change? 

A. The Holy Spirit regenerates. (John 3:5, 6) 
 

6. Are people regenerated through baptism? 

A. No, only those whose hearts are already changed ought to be baptized. 
 

7. Are people regenerated through Bible teaching? 

A. Yes, people are usually regenerated through the Word of God. (1 Pet. 1:23; James 1:18) 
 

8. Can we understand how men are born again? 

A. No, we can only know regeneration by its effects. (John 3:8) 
 

9. Does faith come before the new birth? 

A. No, it is the new heart that truly repents and believes. 
 

10. What is the proof of having a new heart? 

A. The proof of having a new heart is living a new life. (1 John 2:29; 2 Cor. 5:17) 

 

Advanced Questions 
 

Q. A. Why is water mentioned in connection with the new birth? 

A. Water is mentioned in connection with the new birth to show that this is a pure birth, leading to 

a new and pure life. (John 3:5; Titus 3:5; Rom. 6:4) 
 

Q. B. Does God give His renewing Spirit as He sees proper? 

A. Yes, God gives His renewing Spirit to those whom He always purposed to save. (Eph. 1:3, 4)  



 

 

 

 

 

 

 

 

Hospitality Request Form 
2009 Evangelical Forum 

September 25-26, 2009 

 

 
Name:______________________________________________________ 

 

Address:____________________________________________________ 

 

Phone:______________________________________________________ 

 

Email:______________________________________________________ 

 

Church affiliation:_____________________________________________ 

 

Number of people in group (families are welcomed!):_________________ 

 

 

 

Please Fill out and Return to: 

Jefferson Park Baptist Church 

Attention: Evangelical Forum 

2505 Jefferson Park Avenue 

Charlottesville, Virginia 22903 
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2009 Evangelical Forum 
Friday – Saturday 

September 25-26, 2009 
 

Jefferson Park Baptist Church 
2505 Jefferson Park Ave 
Charlottesville, Virginia 

434-293-6175 
www.jpbc.org 

 

Topic: 
Of Godõs Decrees 

 

Featured speakers: 
 
Conrad Mbewe, Pastor, Kabwata Baptist Church, Lusaka, Zambia 

 
Derek Thomas, Professor of Practical and Systematic Theology, 
 Reformed Theological Seminary, Jackson, Mississippi 
 
Schedule: 
 

Friday (September 25): 
 

 7:00 pm  Session I  Pastor Mbewe: The Sovereignty of God and the Love of God  
  Dr. Thomas: Is God the Author of Evil?  

 
 

Saturday (September 26): 
 

 9:30 am Session II  Pastor Mbewe: Does Calvinism Kill Evangelism?  
     Dr. Thomas: Double Predestination: Biblical or Heretical?  

 11:30 am Lunch break on site 
 

 1:00 pm Closing session: Open dialogue with speakers 
 

 2:00 pm Meeting concludes 
 
Nursery Provided 

Book Tables: 
There will once again be a good selection of books to purchase on site. 
 

Hospitality: 
Any out of town guests who are attending the conference are invited to re-

ceive complimentary housing on Friday evening and breakfast Saturday 
morning in the home of a local believer. Just complete the request form 

online at www.jpbc.org/ef.html and return it by September 1, 2009. There 
will also be a list of recommended hotels for those who wish to make their 

own local accommodations. 
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