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What do we stand for? 
 

 In the December 2004 edition of the EFN, 
we asked, “Whither evangelical churches in the 
BGAV?” Last month several friends of this 
renewal ministry, both Pastors and laymen, 
gathered in a Richmond restaurant to discuss the 
future direction of the Evangelical Forum. First, we 
agreed that is extremely easy to be critical of the 
liberal drift of our state denomination. Though 
there is a place for clearly identifying, declaring, 
and explaining doctrinal decline and compromise 
in the Baptist churches of Virginia, we also 
discussed the necessity of positively describing 
what it is that we stand for. 
 Toward that end, we discussed some 
general principles that we hope to stand for in this 
Evangelical Forum among Virginia Baptist 
churches: 
 

1. Support for traditional partnership and friendly 
cooperation with the Southern Baptist 
Convention. 

 

2. Support for return to confessional and doctrinal 
emphases in churches, including unapologetic 
support for the Baptist Faith and Message 
(2000). 

 

3. Support for Biblical church health, including 
resistance to the man-centered “new measures” 
of the post-modern, church growth, and 
“emerging church” movements. 

 

4. Support for passion and integrity in Great 
Commission (evangelism and missions) 
activities, including resistance of naïve social 
gospel focus in ministry and “easy-believism” 
evangelism. 

 

5. Support for reclamation of a meaningful, 
covenantal concept of church membership and 
the Biblical exercise of church discipline. 

 

6. Support for integrity in ministry partnerships, 
excluding relationships with entities that 
compromise our Christian witness. 

 

7. Support for Biblical understanding of marriage 
as a “one man, one woman” covenant 

commitment lasting a lifetime. This includes 
opposition to worldly, uncritical acceptance of 
homosexual practice, cohabitation, and no-fault 
divorce. 

 

8. Support for “complementarian” versus 
“egalitarian” understanding of the roles of men 
and women in family, church, and society. 

 

9. Support for the sanctity of human life, 
including opposition to racism, abortion, and 
euthanasia. 

 

10. Support for religious freedom, always seeking 
to convince by persuasion and not coercion. 

 

The reader will find that several of the articles 
in this edition of the Evangelical Forum Newsletter 
are devoted to the third principle above on church 
health, particularly in understanding the blind alley 
of the “emerging church movement.”  

In days to come we hope to establish for the 
first time an official Evangelical Forum steering 
committee, consisting of Pastors and laymen from 
churches throughout the state, to oversee the work 
of this ministry. In the first two months of 2005 we 
have received over $4,000 in financial 
contributions from individuals and churches to 
support the publication of this quarterly newsletter 
and the continuing existence of this Forum. This is 
still a fledgling fellowship and it may come to the 
end of its usefulness sooner rather than later, but 
we can give thanks to God for what he has been 
able to accomplish thus far through these efforts.♦ 

 

JR 
 

 

Purpose: The Evangelical Forum is a network of 
concerned evangelical Pastors and laymen who serve in 
churches that are part of the Baptist General 
Association of Virginia (BGAV). We are supportive of 
friendly cooperation with the Southern Baptist 
Convention and affirm the Baptist Faith and Message of 
2000. 
 

Editor: Jeffrey T. Riddle, Pastor, Jefferson Park Baptist 
Church, Charlottesville, Virginia, 2505 Jefferson Park 
Avenue, Charlottesville, Virginia 22903. Email: 
riddlefam@juno.com. 
 

To delete from or add your name to this mailing list: 
email Bonnie Beach at jeffparkchurch@juno.com or 
phone: 434-293-6175. 
 

Contributions to support the Forum and this newsletter 
may be sent to JPBC and marked for “Evangelical 
Forum.” 
 

This is a quarterly newsletter. Projected publishing 
dates for Volume 2: December 2004, March, June, 
September 2005. 
 

Unsolicited articles, book reviews, and comments are 
welcomed by email or conventional mail. 
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What is the ÒEmerging ChurchÓ Movement? 
By Jeffrey T. Riddle 

 

 The “Emerging Church Movement” is the latest cutting edge fad to hit evangelical Christianity. In 
many ways it is the child of the “seeker sensitive” movement of the 1980s and 1990s that led many 
evangelical churches to wholesale acceptance of contemporary Christian music, multiple worship services, 
and man-centered needs-based ministries. Pioneers in the seeker-sensitive movement were Bill Hybels of the 
Willow Creek Church in suburban Chicago and Rick Warren of Saddleback Church in Orange County, 
California, father of the “Purpose Driven Life” phenomenon. 

The seeker-sensitive movement was successful in gathering large numbers of baby boomers in some 
mega-churches across the nation. This model has proven less effective with younger adults (under age 35), 
however. This is where the emergent church comes into play. If the seeker-sensitive approach changed the 
music, dress code, and programs to fit the preferences of boomers, the emergent church decided to change the 
content of doctrine to fit the post-modern mindset of the youth generation. If this generation no longer 
understands absolute moral authority then we can downplay the role of Scripture as normative and make it a 
narrative into which my personal story fits. If this generation has come to accept various sexual behaviors as 
legitimate, then we should not take a clear stand supporting or denying any behavior traditionally held to be 
aberrant. Instead, we should be guided by a Jesus-ethic of love for all people. If this generation has a hard 
time understanding how God might judge unrepentant sinners and send them to hell, then we should not stake 
out any position that claims to know the eternal destiny of the lost and instead stress the fact that God is a God 
of love and grace. If this generation has a “both-and” conceptual framework rather than an “either-or” 
mindset, then we can tolerate diversity of belief on almost anything and still maintain that what we have is 
Christianity. 
 

Where is this stuff coming from? 
 No statement is more true than this: ideas have consequences. The notion of Christianity embracing 
post-modernity rather than rejecting it can be traced to the writings of systematic theologian Stanley J. Grenz 
and others.1 Various persons have now applied Grenz’s conceptual model in practical ways. Most notable 
among these is Brian D. McLaren of Cedar Ridge Community Church in Spencerville, Maryland.2 A sign of 
this movement’s undoubted arrival on the evangelical scene was the appearance of a recent in-depth article 
titled “The Emergent Mystique” by Andy Crouch in Christianity Today.3 
 McLaren has been a prolific speaker and writer promoting this new way of doing church and new way 
of being a Christian.  With each release of a new book, it seems that McLaren has drifted further and further 
away from what is recognizable as Biblical Christianity.4 In 2004’s Generous Orthodoxy, for example, it 
appears that McLaren has departed from “exclusivism”—the notion that salvation comes only through 
conscious confession of faith in Jesus Christ (see Albert Mohler’s review of that book in this issue). 

                                                             
1 For a good starting point toward understanding Grenz’s attachment to and embrace of post-modernism, see his work, A 

Primer on Postmodernism (Eerdmans, 1996). To continue to track his promotion of adapting Christianity to post-modernism, see 
Stanley J. Grenz and John R. Franke, Beyond Foundationalism: Shaping Theology in a Postmodern Context (Westminster John 
Knox, 2000) and Stanley J. Grenz, Renewing the Center: Evangelical Theology in a Post-Theological Era (Baker Academic, 2000). 

 
2 The church website lists McLaren as the “founding pastor” but they are also seeking a new Senior Pastor. 
 
3 The article was posted to the CT website (christianitytoday.com) on October 22, 2004. It is not exactly flattering. Its 

subheading begins, “The ‘emerging church’ has generated a lot of excitement but only a handful of congregations. Is it the wave of 
the future or a passing fancy?” Brian McLaren offers a rather snippy, section by section, rejoinder to the CT article on his website 
(anewkindofchristian.com). For a post-modernist, he sounds very much like a modernist in debating the merits of his “movement.” 

  
4 See Brian D. McLaren, Reinventing Your Church (Zondervan, 1998); idem, Finding Faith (Zondervan, 1999); idem, A 

New Kind of Christian: A Tale of Two Friends on a Spiritual Journey (Jossey-Bass, 2001); idem, More Ready Than You Realize 
(Zondervan, 2002); idem, The Story We Find Ourselves In: Further Adventures of a New Kind of Christian (Jossey-Bass, 2003); 
idem, The Church on the Other Side: Doing Ministry in the Postmodern Matrix (Zondervan, 2003) [an expansion of Reinventing 
Your Church]; idem and Tony Compolo, Adventures in Missing the Point: How the Culture-Controlled Church Neutered the Gospel 
(Youth Specialties, 2003); idem, A Generous Orthodoxy (Youth Specialties, 2004).  
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 McLaren was listed among the 25 most influential evangelicals in America in the February 7, 2005 
edition of Time. The McLaren profile begins, “Asked at a conference last spring what he thought about gay 
marriage, Brian McLaren replied, ‘You know what, the thing that breaks my heart is that there’s no way I can 
answer it without hurting someone on either side.’” That response is the essence of post-modernism. Time 
giddily adds, “You might call his a kinder and gentler brand of religion.” Sober-minded, Biblical Christians, 
however, are beginning to wonder if it can be called Christianity.   
 

Backlash 
 As McLaren’s views have become more widely fleshed out and known, there has been a backlash of 
protest. For example, McLaren had been invited to speak at the 2005 Kentucky Baptist Convention 
Evangelism Conference. When Generous Orthodoxy revealed McLaren’s tacit universalism, however, the 
invitation was abruptly withdrawn.5 An academic critique of Grenz’s theological method was released by 
Crossway in 2004.6 Noted evangelical New Testament scholar D. A. Carson of Trinity Evangelical Divinity 
School will offer a much anticipated Biblical critique of the “emerging church” movement in a work titled 
Becoming Conversant with Emergent, due to be released by Zondervan in April 2005. 
 

What difference does all this make to us? 
 One might ask what difference this possibly makes for Virginia Baptists? The truth is that many 
BGAV leaders have been greatly impacted by the fads promoted by the post-modern “emerging church” 
gurus. Much of the rhetoric surrounding the adoption of the Kingdom Advance re-organization was rooted in 
emerging church pre-suppositions that we must change our methods to meet the needs of the emerging 
generation. Consider the currency of “emerging leaders” language in the BGAV. 
 Brian McLaren himself has spoken frequently at BGAV sponsored events including the 2002 21-C 
Leadership Conference7 and the 2003 Youth Evangelism Conference.8 The front-page article of the June 14, 
2001 Religious Herald reported on a BGAV sponsored tour of Northeast churches by 50 Virginia Baptist 
ministers and leaders that began at McLaren’s Cedar Ridge Church. McLaren reportedly “spent several hours 
with the group discussing the challenges of ministry in a post-modern world.” Other well-known leaders in 
the emerging church movement (Leonard Sweet, Doug Fields, etc.) have appeared frequently at BGAV 
events. Leonard Sweet, for example, will be the keynote speaker at the April 15-16, 2005 BGAV sponsored 
Emerging Leaders Summit.9 
 The time has come for Virginia Baptists to ask serious questions about the uncritical embrace of post-
modern and “emerging church” methodology by those in the BGAV leadership. One wonders how the BGAV 
has come to jump so readily on the “emerging church” bandwagon. We must be careful to “guard the good 
deposit” (2 Tim 1:14 NIV). Doctrinal fidelity must not be compromised in any effort to be relevant to this 
generation. This generation is, in most ways, no different than all the others which have gone before us. Our 
plea to those in leadership is this: please equip the saints less with methods and more with the message! We 
need to focus on the pure and authentic preaching of the gospel, trusting God to convert those “whose minds 
the god of this age has blinded, who do not believe, lest the light of the gospel of the glory of Christ, who is 
the image of God, should shine on them” (2 Cor 4:4 NKJV).♦ 

                                                             
5 See the article by Robert Reeves, “Kentucky convention cancels McLaren over author’s comments on salvation,” posted 

on the Associated Baptist Press (abpnews.com) website on February 22, 2005. McLaren’s newest book, The Last Word and the 
Word after That: A Tale of Faith, Doubt, and a New Kind of Christianity is set for release from Zondervan on March 25, 2005. This 
may be his most controversial as it will apparently debunk as irrelevant for post-moderns the standard evangelical teaching on the 
doctrines of hell and judgement. 

 
6 Millard Erickson, Paul Kjoss Helseth, and Justin Taylor, Reclaiming the Center: Confronting Evangelical 

Accommodation in Postmodern Times (Crossway, 2004). 
 
7 This conference was formerly known by the apparently now outdated name of “Evangelism Conference.” For coverage of 

McLaren’s remarks, see the January 31, 2002 Religious Herald. 
 
8 See the August 14, 2003 Religious Herald. 

 
9 For Sweet’s affinity with McLaren see their book along with Jerry Haselmeyer, A is for Abductive: The Language of the 

Emerging Church (Zondervan, 2003). 
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A Generous OrthodoxyÑ Is I t Or thodox? 
By Albert Mohler 

 
The book's title looks both promising and inspiring. Brian D. McLaren's new book, A Generous 

Orthodoxy, is sure to get attention, and its title grabs both heart and mind. Who wouldn't want to embrace an 
orthodoxy of generosity? On the other hand, the title raises an unavoidable question: Just how “generous” can 
orthodoxy be? 

McLaren is the founding pastor of Cedar Ridge Community Church near Baltimore, and he has become a 
leading figure—if not the single most influential figure—in what is now known as the “Emergent” church. In A 
Generous Orthodoxy, he offers what amounts to a manifesto for the Emergent movement, even as he claims to 
have established a position that combines the strengths of both liberalism and evangelicalism, the charismatic and 
the contemplative, the mystical and the poetic. 

McLaren defines orthodoxy as “straight thinking” or “right opinion.” He sets the mood of his book right at 
the start: “The last thing I want is to get into nauseating arguments about why this or that form of theology 
(dispensational, covenant, charismatic, whatever) or methodology (cell church, megachurch, liturgical church, 
seeker church, blah, blah, blah) is right (meaning approaching or achieving timeless technical perfection).” Still 
following? 

Since he is determined to transcend all those difficult questions of who is right and who is wrong, McLaren 
wants to qualify his brand of orthodoxy as “generous orthodoxy.” He credits the term to Dr. Stanley Grenz, a 
prominent revisionist evangelical theologian who, in his book Renewing the Center, quotes the late Yale 
theologian Hans Frei as the inventor of the phrase. 

McLaren intends to be provocative, explaining that this reflects his “belief that clarity is sometimes 
overrated, and that shock, obscurity, playfulness, and intrigue (carefully articulated) often stimulate more thought 
than clarity.” 

McLaren is also honest about the fact that he lacks any formal theological education. As a matter of fact, 
he seems rather proud of this fact, insinuating that formal theological education is likely to trap persons in a habit 
of trying to determine right belief. 

This author's purpose is transparent and consistent. Embracing the worldview of the postmodern age, he 
embraces relativism at the cost of clarity in matters of truth and intends to redefine Christianity for this new age, 
largely in terms of an eccentric mixture of elements he would take from virtually every theological position and 
variant. 

He claims to uphold “consistently, unequivocally, and unapologetically” the historic creeds of the church, 
specifically the Apostles' and Nicene Creeds. At the same time, however, he denies that truth should be articulated 
in propositional form, and thus undercuts his own “unequivocal” affirmation. McLaren doesn't like answering 
questions, either. Even though he would be more appropriately categorized as a “post-evangelical,” McLaren was 
listed as one of 25 influential evangelicals in the February 7, 2005 edition of TIME magazine. In its profile, TIME 
referred to a conference last spring at which McLaren was addressed with a question related to gay marriage. “You 
know what,” McLaren responded, “The thing that breaks my heart is that there's no way I can answer it without 
hurting someone on either side.” TIME referred to this as “a kinder and gentler brand of religion.” Others would be 
less charitable, for McLaren's “nonanswer” is itself an answer. This is a man who doesn't want to offend anyone on 
any side of any argument. That's why it's hard to find the orthodoxy in A Generous Orthodoxy. 

As McLaren admits, “People who try to label me an exclusivist, inclusivist, or universalist on the issue of 
hell will find here only more reasons for frustration.” In other words, McLaren simply refuses to answer the 
question as to whether there will be anyone in hell. He refers to these questions—evangelical hang-ups for the 
doctrinally moribund—as “weapons of mass distraction.” 

McLaren effectively ransacks the Christian tradition, picking and choosing among theological options 
without any particular concern for consistency. He rejects the traditional understanding of doctrine as statements of 
biblical truth and instead presents a variant of postmodernism—effectively arguing that doctrines form a language 
that is meaningful to Christians, even if not objectively true. He claims to be arguing for “a generous third way 
beyond the conservative and liberal versions of Christianity so dominant in the Western world.” 

Incredibly, McLaren simply asserts that concern for the propositional truthfulness of the text is an artifact 
of the modern age, “modern-Western-moderately-educated desires.” As a postmodernist, he considers himself free 
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from any concern for propositional truthfulness, and simply wants the Christian community to embrace a pluriform 
understanding of truth as a way out of doctrinal conflict and impasse. 

What about other belief systems? McLaren suggests that we should embrace the existence of different 
faiths, “willingly, not begrudgingly.” What would this mean? Well, a complete reconsideration of Christian 
missions, for one thing. McLaren claims to affirm that Christians should give witness to their faith in Jesus Christ. 
But, before you assume this means an affirmation of Christian missions, consider this statement: “I must add, 
though, that I don't believe making disciples must equal making adherents to the Christian religion. It may be 
advisable in many (not all?) circumstances to help people become followers of Jesus and remain within their 
Buddhist, Hindu, or Jewish contexts. This will be hard, you say, and I agree. But frankly, it's not at all easy to be a 
follower of Jesus in many 'Christian' religious contexts, either.” 

Citing missiologist David Bosch, McLaren affirms that we have no assurance that salvation is found 
outside the work of Jesus Christ. Nevertheless, he believes that we cannot jump from this to a claim that there is no 
salvation outside belief in Jesus Christ. 

The Bible, McLaren argues, is intended to equip God's people for good works. He rejects words such as 
authority, inerrancy, and infallibility as unnecessary and distracting. In a previous work, McLaren had argued that 
the Bible is “a unique collection of literary artifacts that together support the telling of an amazing and essential 
story.” His thinking shows the influence of the so-called “Yale School” of theologians who have argued for 
Scripture as the record and substance of Christianity as a “cultural-linguistic system,” to be interpreted as narrative 
and not as propositional truth. 

The Emergent movement represents a significant challenge to biblical Christianity. Unwilling to affirm 
that the Bible contains propositional truths that form the framework for Christian belief, this movement argues that 
we can have Christian symbolism and substance without those thorny questions of truthfulness that have so vexed 
the modern mind. The worldview of postmodernism—complete with an epistemology that denies the possibility of 
or need for propositional truth—affords the movement an opportunity to hop, skip and jump throughout the Bible 
and the history of Christian thought in order to take whatever pieces they want from one theology and attach them, 
like doctrinal post-it notes, to whatever picture they would want to draw. 

When it comes to issues such as the exclusivity of the gospel, the identity of Jesus Christ as both fully 
human and fully divine, the authoritative character of Scripture as written revelation, and the clear teachings of 
Scripture concerning issues such as homosexuality, this movement simply refuses to answer the questions. 

McLaren attributes this to humility. “A generous orthodoxy,” he explains, “in contrast to the tense, narrow, 
controlling, or critical orthodoxies of so much of Christian history, doesn't take itself too seriously. It is humble; it 
doesn't claim too much; it admits it walks with a limp.” In other words, it is so humble that it will not answer some 
questions that will not rest without an answer. In this case, a nonanswer is an answer. A responsible theological 
argument must acknowledge that difficult questions demand to be answered. We are not faced with an endless 
array of doctrinal variants from which we can pick and choose. Homosexuality either will or will not be embraced 
as normative. The church either will or will not accept a radical revisioning of the missionary task. We will either 
see those who have not come to faith in the Lord Jesus Christ as persons to whom we should extend a clear gospel 
message and a call for decision, or we will simply come alongside them to tell our story as they tell their own. 

The problem with A Generous Orthodoxy, as the author must surely recognize, is that this orthodoxy bears 
virtually no resemblance to orthodoxy as it has been known and affirmed by the church throughout the centuries. 
Honest Christians know that disagreements over issues of biblical truth are inevitable. But we owe each other at 
least the honesty of taking a position, arguing for that position from Scripture, and facing the consequences of our 
theological convictions. 

Orthodoxy must be generous, but it cannot be so generous that it ceases to be orthodox. Inevitably, 
Christianity asserts truths that, to the postmodern mind, will appear decidedly ungenerous. Nevertheless, this is the 
truth that leads to everlasting life. The gospel simply is not up for renegotiation in the twenty-first century. A true 
Christian generosity recognizes the infinitely generous nature of the truth that genuinely saves. Accept no 
substitutes.♦ 
 
R. Albert Mohler, Jr. is president of The Southern Baptist Theological Seminary in Louisville, Kentucky. This 
article was originally posted on Dr. Mohler’s weblog at crosswalk.com on February 16, 2005 and is reprinted by 
permission. 



 19 

 

From Anti-Christ to Neo-Christ: Reflections on Evangelicalism’s Fashionable Naïveté 
An Extended Review of Brian D. McLaren’s  

A New Kind of Christian: A Tale of Two Friends On a Spiritual Journey 
By Rob Stovall 

 

The ÒNewÓ Old Paganism of Postmodernism 
 

A popular introduction to the New Testament explains the religious environment of the first-century 
Roman Empire with the following description: “Superstition had a stranglehold on most people in the Roman 
Empire…in a practice known as syncretism common people simply combined various religious beliefs and 
practices. Household idol shelves were filled with images of birds, dogs, bulls, crocodiles, beetles, and other 
creatures.”1 In the eyes of the average work-a-day Roman, Christians were arrogant separatists who refused “a 
place at the table” to those who embraced the pagan superstitions, idols, and mysteries as a part of the multi-
textured religious tapestry that decorated the pax Romana. In a pluralistic world, the early church stubbornly 
refused to compromise its creed.  

What a difference a couple of millennia make! As the church stands on the threshold of the 21st century, 
she seems all too eager to discard as unnecessary and unhelpful the certainty that succored the early martyrs. 
In a staggering twist of irony, as western culture has returned to embrace superstition and paganism much 
akin to that of ancient Rome, much of the visible church has applauded the increase in interest in a benign and 
amorphous “spirituality.” In rejecting the truth claims of historic orthodox Christianity as myopic and 
intolerant, mainline Christendom has demonstrated its affinity for a major cultural and intellectual shift which 
has serious implications for future Christian theologizing and the life of the Church: postmodernism. 

The term “postmodern” primarily refers to a period of time rather than to a distinct ideology. It signifies 
the course of actual history following the death of modernity, that period and ideology of the time from 1789 
to 1989 – from the Bastille to the Berlin Wall. If modernity was characterized by “the critical spirit”2 of an 
age in which science and human reason were elevated to a position of the highest authority, then 
postmodernity is a frontal assault on all of this. “It abandons the idea of ordered progress toward some goal, in 
which the autonomous human subject exercises the power of reason to subdue and arrange previously 
intractable nature toward that end. It is deeply suspicious of notions of universal reason, and it rejects all 
metaphysical or religious foundations, all ‘grand theory,’ all theoretical systems.”3 

With postmodernity, then, western thought and culture is returning full circle to the heady days of the 
paganism and theological “open-endedness” of the Roman pantheon. Postmodernism’s enthusiastic assaults 
on anything remotely resembling a “meta-narrative” – a grand, abiding, and authoritative explanation for “the 
way things are” – have labored to replace classic systematic philosophy and its dominant pursuit of truth with 
what Richard Rorty labels “edifying philosophy” which “aims at continuing a conversation rather than at 
discovering truth.”4 Postmodernity, then, revels in uncertainty and ambiguity. 

Replacing one worldview with another is no small task. Modernism’s substantial authority can only be 
eclipsed by a theoretical system of equal or greater authority. Herein are found the fatal inconsistencies of 
postmodernity. Postmodernism exists to protest the oppression inherent within all meta-narratives. To 
overthrow this hegemony, postmoderns must construct a comprehensive explanation for reality – a 
worldview. In order to speak and write persuasively, they must appeal to an authority – “we’re right; they’re 
wrong.” Therefore, advocates of postmodernism employ the rhetorical tools of logic and authority, the very 
elements of modernism that they so roundly condemn. 

With such obvious foundational flaws one might be inclined to dismiss postmodernism as simply another 
philosophical “flavor of the month,” nothing more than intellectual fodder of the sort which feeds the playful 
banter of doctoral students lounging around a coffee house. Such condescension could be potentially reckless. 

                                                             
1 Robert H. Gundry, A Survey of the New Testament, 2nd ed., rev. (Grand Rapids: Zondervan, 1981): 36. 
 
2 Paul Lakeland, Postmodernity: Christian Identity in a Fragmented Age (Minneapolis: Fortress, 1997): x. 
 
3 Lakeland, xii. 
 
4 Richard Rorty, Philosophy and the Mirror of Nature (Princeton, N.J.: Univ. of Princeton Press, 1979): 393. 
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As already noted, the major tenets of postmodernism – the rejection of objectivity, clarity, certainty, and 
authority – are now assumed within the theological thought of most mainline Protestant denominations, and, 
beyond that, elements of the philosophy have insinuated themselves into even the most conservative 
theological circles, being embraced by some evangelicals as invaluable in breaching the ideological impasse 
that has divided conservatives and liberals since the Fundamentalist/Modernist controversy of the early 
twentieth-century.5 Recently, none have been more closely identified with this effort at recasting the 
evangelical vision than Brian D. McLaren. 

 

Urgent and Emergent 
 

Brian D. McLaren, self-described as “a growing Christian, a human being, a quirky and curious guy who 
is by nature (and perhaps by calling) drawn to innovation,”6 is one of the founding pastors of Cedar Ridge 
Community Church in Spencerville, Maryland. Before entering full-time pastoral ministry in 1986, McLaren 
taught English composition and literature at several Maryland colleges and universities. Balding with a jeans-
and-Birkenstocks dress code to complement his middle-age paunch, McLaren looks as if he might be itching 
to squat on the floor, guitar in hand, and lead a youth group in a passionate rendition of “Pass It On.” This 
benign and informal air, however, belies the fact he is considered by many to be the de facto spiritual leader 
for the emerging church, thanks in no small part to his indefatigable speaking and writing schedule that 
produced, among his many books, 2001’s A New Kind of Christian. 

A New Kind of Christian is protest literature. He begins the introduction to A New Kind of Christian with 
these words: “Sometime in 1994, at the age of thirty-eight, I got sick of being a pastor. Frankly, I got sick of 
being a Christian.”7 McLaren was convinced that he would be compelled to abandon the ministry within a 
year because he could not continue to practice and promote “a version of Christianity that I had deepening 
reservations about.”8 His “reservations” were the fruit of ever-increasing frustration with the tokens of what 
he considers to be traditional forms of Christianity: arrogant claims to absolute certainty, sermons employing 
traditional theological language that numbs the initiated and confuses “seekers,” and popular Christian culture 
that tends to produce spiritual pride and inauthenticity, rather than genuine Christ-likeness. McLaren also 
struggled with a growing boredom with historic orthodox Christian doctrine, which he labels alternately as 
“industrial age faith” and the “good same-old same-old” (as opposed to the “good news”). 

McLaren’s personal struggles reached a point of crisis as he became convinced that “either Christianity 
itself is flawed, failing, untrue, or our modern, Western, commercialized, industrial-strength version of it is in 
need of a fresh look, a serious revision.”9 Enter A New Kind of Christian, with its passionate, urgent, and 
triumphantly postmodern version of Christianity – an intelligent, buoyant, and tolerant faith that sweeps all of 
its tired, tottering, and acerbically traditional challengers off the field. 

 

Dramatis Personae 
 

The appeal of McLaren’s work has been frequently attributed not just to its content but also its form. 
McLaren, who admits that A New Kind of Christian is largely if not entirely autobiographical, cast the book as 
a story of two friends, a disillusioned evangelical pastor named Dan Poole and an enigmatic high school 
science teacher, Neal Edward Oliver, nicknamed “Neo.”  
                                                             

5 Systematic theologian Stanley J. Grenz and New Testament scholar Carey C. Newman are among the more enthusiastic 
in this regard. Grenz views postmodernism as a welcomed ally in a “critique of the modern mind and its underlying Enlightenment 
epistemology” (see his “Star Trek and the Next Generation: Postmodernism and the Future of Evangelical Theology,” in The 
Challenge of Postmodernism: An Evangelical Engagement, ed. David S. Dockery [Grand Rapids: Baker, 1995]: 89-103). Newman 
champions the postmodern hermeneutical principle of abduction within an approach to reading Paul which compares “Paul’s 
theologizing” to a Holmesian mystery story (see his “The Mystery of Paul’s Theologizing: A Postmodern Experiment,” in The 
Challenge of Postmodernism: An Evangelical Engagement, ed. David S. Dockery [Grand Rapids: Baker, 1995]: 173-189). 

 
6 Brian D. McLaren, A New Kind of Christian: A Tale of Two Friends on a Spiritual Journey (San Francisco: Jossey-Bass, 

2001): viii. 
 
7 McLaren, ix. 
 
8 McLaren, ix. 
 
9 McLaren, xv. 
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Our introduction to Dan begins the book. Like McLaren, Dan Poole is committed to quitting the pastorate 
because he was in the grips of a crisis of faith. McLaren has Dan describe the experience in these terms: 

 

Well, I feel like a fundamentalist who’s losing his grip…. I’m supposed to be preaching the truth, but 
I’m not even sure what the truth is anymore, and – that’s it, really – I just feel dishonest whenever I try 
to preach.10   

Neo, Jamaican by birth and a lapsed pastor himself, is McLaren’s Oracle of Delphi. He is a postmodern 
messiah, the very embodiment of McLaren’s ideals toward which the book’s title portends. If Dan Poole is a 
representative of McLaren’s “wilderness wanderings,” then Dr. Neal Edward Oliver is the incarnation of all 
that the author desires to become. 

Neo rescues Dan from the brink of despair by introducing him to the unsullied horizons of a 
postmodernism Christianity. As Dan makes the awkward pilgrimage from his “homeland of modernity” to “a 
new land, a postmodern world,” he is ushered by Neo through a series of set pieces that introduce the initially 
skeptical Dan to an approach to Christianity wherein the cross meets the dream catcher.11 

  

WhatÕs Wr ong with A New Kind of Christian? 
 

Although McLaren casts his postmodern revision of Christianity in the form of a charming and highly 
readable narrative, A New Kind of Christian presents a forceful and purposeful proposal for change. Which 
elements of historic orthodox Christianity deserve serious reappraisal in light of the postmodern shift?   

The Bible: Propositional or Symbolic Revelation? 
 

In keeping with postmodernism’s rejection of all metaphysical and religious foundations and their 
attendant authority, McLaren has Neo lead Dan through an exercise in reimagining the nature of Scripture. 
McLaren’s fictional hero declares that historic orthodox Christianity has misunderstood the Bible: 

 

That oft-quoted passage in Second Timothy doesn’t say, ‘All Scripture is inspired by God and is 
authoritative.’ It says that Scripture is inspired and useful – useful to teach, rebuke, correct, instruct us 
to live justly, and equip us for our missions as the people of God. That’s a very different job 
description than we moderns want to give it. We want it to be God’s encyclopedia, God’s rulebook, 
God’s answer book, God’s scientific text, God’s easy-steps instruction book, God’s little book of 
morals for all occasions.12 

 

In the mind of a postmodern Christian, by contrast, 
  

the real authority does not reside in the text itself, in the ink on paper, which is always open to 
misinterpretation – sometimes, history tells us, horrific and dangerous misinterpretation. Instead, the 
real authority lies in God, who is there behind the text or beyond it or above it, right?13 

 

So what, then, is the Bible? In fine postmodern fashion, Neo insists that Dan should view it as a story: 
 

It tells the family story – the story of the people who have been called by the one true God to be his 
agents in the world, to be his servants to the rest of the world…. When we let it go as a modern answer 
book, we get to rediscover it for what it really is: an ancient book of incredible spiritual value for us, a 
kind of universal and cosmic history, a book that tells us who we are and what story we find ourselves 
in so that we know what to do and how to live.14 

 

Later in the narrative, Dan does indeed “let go,” and he celebrates the liberation that is granted by this 
new perspective on the Bible: 
                                                             

10 McLaren, 12. 
 
11 The Native American dream catcher is symbolic of an increased interest in non-traditional forms of “spirituality” within 

western culture. When juxtaposed with the Christian crucifix, it is representative of the postmodern penchant towards syncretism, a 
Samaritan mix of Christianity with a pagan religion. 

 
12 McLaren, 52 (emphasis original). 
 
13 McLaren, 50-1. 
 
14 McLaren, 52. 
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What a relief to read the Bible as a pre-modern text, emerging from a people who believed that truth is 
best embodied in story and art and human flesh rather than abstraction or outline or moralism. We 
relieve the biblical writers of having to conform to modern expectations. Instead, we join them in our 
common human predicaments as “angels and demons.”15  

 

So much for the Bible as a direct product of “men moved by the Holy Spirit,” speaking from God (2 
Peter 1:21)! 

Brian McLaren’s Bible, then, is not properly described as propositional revelation. It does not contain the 
discrete elements of “the faith which was once for all delivered to the saints” (Jude 3). Instead – according to 
McLaren – it is a story world, an arena in which God’s people think and speak and live theologically, rather 
than a declarative text of authoritative theological statements. 

 

Salvation in Jesus Chr ist: Exclusive or Exemplary? 
 

McLaren’s Neo is greatly troubled by the insensitivity which most evangelical Christians display in the 
presence of rival faiths: “Dan…I feel that my goal in life is to help people love God and to know Jesus, not to 
hate the Buddha or disrespect Muhammad.”16 In keeping with his rejection of propositional revelation, Neo 
encourages Dan to quit viewing other religions through the lens of Christian truth claims: 

 

Dan, when it comes to other religions, the challenge…was to prove that we’re right and they’re wrong. 
But I think that we have a different challenge in postmodernity. The question isn’t so much whether 
we’re right but whether we’re good…. If we Christians would take all the energy we put into proving 
we’re right and others wrong and invested that energy in pursuing and doing good, somehow I think that 
more people would believe we are right.17 

 

For the postmodern avatar Neo, “truth means more than factual accuracy. It means being in sync with God.”18 
To the extent that they are in sync with God, the other world religions can serve as sources of tremendous 
spiritual benefit: 

 

In the long run, I’d have to say that the world is better off for having these religions than having no 
religions at all, or just one, even if were ours…. They aren’t the enemy of the gospel, in my mind, any 
more than Christianity is the enemy – though of course, sometimes it is.19 
 

Notice the wedge that McLaren drives between Christ and Christianity. Salvation entails embracing Christ, 
not identifying with Christianity. Again, McLaren’s Neo: 

 

[Jesus] is reality; he is authentic; he is genuine and real and not fake or false in any way. And I really 
believe that he is the life, that fullness of life is in him. And I believe that not one person will be in real 
contact with God the Father apart from the work and wisdom and love of Jesus… Look, my 
understanding of the gospel tells me that religion is always a mixed bag, whether it’s Judaism, 
Christianity, Islam, or Buddhism…. So I do not think that Christianity has, on the whole, proved itself 
much better than Peter. But isn’t that the point of the gospel – that we’re all a mess, whatever our 
religion, in need of God’s grace.20 
 

Furthermore, McLaren is quite troubled by the traditional conservative emphasis on personal, spiritual 
rebirth. McLaren sees the attempt at prompting religious conversion as a violent and oppressive act. The 
missionary challenge of the third millennium is not, according to Neo, the eradication of Buddhist or Islamic 
or tribal cultures but “blessing them with Christ – letting Christ enter them and drive the evil from them…and 

                                                             
15 McLaren, 159. 
 
16 McLaren, 60. 
 
17 McLaren, 61. 
 
18 McLaren, 61. 
 
19 McLaren, 63. 
 
20 McLaren, 65-6. 
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in that way redeem them.”21 Is it any wonder, then, that McLaren entitled one of the chapters in A New Kind 
of Christian, “It’s None of Your Business Who Goes To Hell”? 

 

The Church and the K ingdom: Elect or Eclectic? 
 

McLaren’s pluralistic understanding of salvation has obvious implications for his vision of the Church. In 
this regard, McLaren has been highly influenced by the work of the late British missionary Lesslie Newbigin, 
who returned from a lifetime in India to spend his last years reflecting on the need for a new theology of 
mission. “According to Newbigin, the greatest heresy in monotheism is a misunderstanding of the doctrine of 
election,” McLaren says. “Election is not about who gets to go to heaven; election is about who God chooses 
to be part of his crisis-response team to bring healing to the world.”22 McLaren’s Neo faithfully mouths this 
perspective: 

 

The way conservative Christians talk about “personal salvation” seems to me to try to persuade by 
exclusion. In other words, the argument says, “You, the ‘unsaved,’ are on the outside and I’m on the 
inside. I’ll tell you how to get inside if you want.” I think we would be more in line with the spirit of the 
gospel if we invite by inclusion, saying, “God loves you. God accepts you. Are you ready to accept your 
acceptance and live in reconciliation with God?”23 
 

So what, then, is the church, if it is not the sum of God’s redeemed elect (e.g., Ephesians 1:3-14)? It is 
but one expression of God’s inclusive kingdom. “The church exists,” according to McLaren’s Neo, “to be a 
catalyst for the kingdom. In other words, it doesn’t just exist for its own aggrandizement. It exists for the 
benefit of the kingdom of God.”24 How is the Kingdom to be understood? According to McLaren’s vision, it 
is “God’s work in the world at large – God’s concern for the environment, God’s work with people of other 
religions, God’s identification with the poor and the oppressed…that sort of thing.”25 So the church 
participates in God’s kingdom but is not the exclusive domain of God’s kingdom efforts. Christians, Muslims, 
Jews, Hindus, and Buddhists may all have an equal share in God’s healing activity in the world. The priority 
then for McLaren is not conversion, but cooperation with others religions. 

 

Conclusion 
 

Brian D. McLaren’s A New Kind of Christian offers the reader a thoroughly postmodern recasting of 
Christianity. By way of summary, the new kind of Christian has a good story, not an inerrant Bible; he refuses 
to consider whether a person will spend a Christ-less eternity in Hell; he doesn’t know for certain if he is right 
about anything – especially if it is related to God, Christ, sin, and salvation; he refuses to exclude the truth 
claims of other religious faiths; he has no faith to defend; and he is not concerned with whether he is 
regenerate. This is a new kind of Christian indeed, because he is no Christian at all! He is a good, old-
fashioned pagan. The Apostle Paul offers us an invaluable word of advice concerning such a person: “Avoid 
such men as these” (2 Timothy 3:5). The same directive is equally applicable to this book.♦ 

 

Rob Stovall is the pastor of Providence Baptist Church in Suffolk, Virginia. A fuller version of this article 
is posted at the website for Providence Baptist Church (graceforsuffolk.com). 
                                                             

21 McLaren, 75. 
 
22 Cited in Andy Crouch’s “The Emergent Mystique: Ministry Fashion Statement or the Church’s Future?” Christianity 

Today (November 2004): 39-40. 
 
23 McLaren, 130. 
 
24 McLaren, 84. 
 
25 McLaren, 83 (emphasis added). 
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THE URGENT OBLIGATION 
Declaring the Gospel in a Postmodern Age 

By Douglas E. Baker 
 

A THEOLOGY OF EVANGELISM 
 
People are to be led to seek Christ by the force of the gospel truths alone and not by our reliance on either 
the latest persuasion techniques from the business world or the newest psychological tricks dished out 
through self-help proponents. We are not to try to entice people by methods appealing most to their desires. 
It is wrong to key into the non-Christian’s interests by saying the gospel offers the same thing as the world 
does: success, admiration, health, emotional cures and so on. –Will Metzger1  
 

Evangelism Implosion 
 

The sheer lack of truly transformed lives among those who either currently or in the past have attended 
church is evidence that something is wrong in the American church. Scores of “conversions” seemingly bear 
no long term fruit, and no matter what tactic is employed by churches, the gospel message seems to have less 
and less abiding impact in the lives of those who profess faith in Jesus Christ. How can this be? If salvation is 
truly the experience and change of heart wrought by the Holy Spirit that the Bible claims it to be, how can 
scores of those who once were “converted” proceed down a path that bears no resemblance to what Holy 
Scripture states is the path of a “converted” man or woman? Should the content of the gospel that is preached 
be called into question? Paul boldly stated that there is only one true gospel.2 Other counterfeit “gospels” most 
assuredly are present in the world which promise salvation through other means than the unique Christian 
gospel as preached by Jesus and his apostles. Of this there is no doubt. Yet, why is it that churches that hold to 
the authority of Holy Scripture can point to numerous individuals who once were “converted” but are no 
longer classified as such?  

To be sure, Scripture states that many will fall away from Jesus Christ. The parable of the soils 
indicates that as the seed of the gospel is sown, the soils onto which the seed falls will produce different 
results. Not all who hear the gospel will heed its call. This cannot be avoided. Jesus himself clearly stated that 
not everyone is a Christian. Even those who perform deeds in his name could ultimately stand condemned 
before the judgment bar of God. The sheer shock of such a statement should be pause for everyone who 
claims to be a Christian to carefully evaluate his life. 

Saints, however, are made by good and sound conversions. What transpires at the time of conversion 
is a matter of theology. At this point, conversations usually cease. For theology and evangelism seem to 
conflict. The simplicity of the gospel cannot abide the intricacies and intellectual gymnastics required of 
serious theology. Thoughts such as this betray a lack of understanding of true evangelism and the purpose of 
theology. “Most evangelists,” writes theologian and pastor Michael Green, “are not very interested in 
theology; most theologians are not very interested in evangelism.”3 This, for the most part, is true. Theologian 
J. I. Packer accurately states the tragedy of this dilemma: 

 
When theology is not held on course by the demands of evangelistic communication, it grows abstract 
and speculative, wayward in method, theoretical in interest and irresponsible in stance. When 
evangelism is not fertilized, fed, and controlled by theology, it becomes a stylized performance 
seeking its effect through manipulative skills rather than the power of vision and the force of truth.4 

 
Scottish theologian, James Denney, called for these Biblical facets to once again be re-united: 

                                                             
1 Will Metzger, Tell the Truth: The Whole Gospel to the Whole Person by Whole People (Downers Grove: Intervarsity 

Press, 2002): 42. 
 
2 See Galatians 1:6-9. 
 
3 Michael Green, Evangelism in the Early Church (London: Hodder and Stoughton, 1970): 7.  
 
4 J. I. Packer, Serving the People of God (Carlisle Cumbrian, UK: Paternoster Press, 1998): 241. 
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 If evangelists were our theologians or theologians our evangelists, we should be nearer the ideal. The 
evangelist is in the last resort the judge of theology. If it does not serve his purpose it is not true. I 
haven’t the faintest interest in any theology which doesn’t help us evangelize.5 
  

What is Wr ong? 
 
Modern methods of “doing” evangelism have become “the quick sell” job by which some sort of “soul quota” 
is met by Christians who are charged to “share the gospel.” Often, the entire focus of evangelism is fueled by 
numbers with little or no regard for the impact and influence of Scripture with someone who needs the Lord 
Jesus. Formulaic statements, while helpful, can often crowd out the rich meaning of what the Christian 
“evangel” actually is as defined by Scripture. Thom Rainer has carefully stated that while many of these 
methods are helpful, they are still relegated to a status of “canned evangelism.”6 Rainer further states that 
often this method of “cold calling” can result in an aversion to the gospel: 
  

When Christians use a canned evangelism tool to witness to the unchurched with no obvious concern 
for the person, the unchurched immediately detect this impersonal approach. “I had some people come 
to see me from the Baptist church just three blocks from here,” Monte G. of Baltimore told us. “I felt 
like they were meeting a soul quota with me. They just wanted to spill their presentation and move on. 
But I would’ve been happy to talk with them for a long time if I thought they really cared.” The “soul 
quota” use of canned evangelism tools is neither the intent nor the desire of those who create those 
programs. But many of the unchurched quickly recognize the abuse of these good tools.7  
 
The gospel is powerfully effective to save to the uttermost those who have faith in Jesus, but it will not 

when used by those who have other motives of selfish accomplishment in some sort of quota. For the gospel 
of Christ is not something men made up by consensus. Salvation’s plan is not the accumulation and 
production of man’s thoughts. Rather, it is direct revelation of God. This means that God the Father is the 
author; Jesus Christ is the one who has executed this perfect plan by means of a perfect life, vicarious death, 
and bodily resurrection; and the Holy Spirit is the one who applies this great salvation to individuals through 
the preaching and teaching of the Word of God. 

The content of the gospel is revealed in Scripture and must be heralded accurately or else it becomes 
some vision skewed by the special interests of men and women. Jesus Christ cannot be manipulated or used. 
God is no beggar, and His salvation is freely offered to all as a work of God’s Grace, not human effort. 
Gordon T. Smith, Dean of Regent College has accurately stated that “salvation is God’s work and God’s work 
alone, unequivocally. God saves. There is no such thing as self-salvation. The salvation and transformation 
that we seek come wholly from the hands of God.”8 Conversion, therefore, is the way that human beings 
appropriate saving faith. When a person is converted it is a supernatural experience unparalleled by anything 
science and reason can produce. For conversion is the work of God as received by sinners.  

The Baptist Faith and Message accurately states and echoes the words of Scripture. Article IV is the 
summation of God’s plan to redeem sinners and the appropriation by the sinner as he responds to God’s call: 

 
Salvation involves the redemption of the whole man, and is offered freely to all who accept Jesus 
Christ as Lord and Saviour, who by His own blood obtained eternal redemption for the believer. In its 

                                                             
5 James Denney, The Death of Christ (London: Hodder & Stoughton, 1902): vii.  
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broadest sense salvation includes regeneration, justification, sanctification, and glorification. There is 
no salvation apart from personal faith in Jesus Christ as Lord.9 

 
Nothing less than this is the gospel of God as revealed by Jesus Christ. 
 

What is the gospel? 
 

Confusion abounds as to exactly what is included in the content of the Christian gospel. What must a 
person know and do in order to be saved from the power of sin? The Bible reveals a doctrine of salvation that 
assumes all human beings are dead in sin. There is not even one righteous person in the eyes of God. Human 
beings are actively in rebellion against God, either by committing forbidden deeds against God or by omitting 
required actions for God. In thought, word, and deed, human beings are rightly condemned to death. The 
wages of their actions before the absolute perfection of God’s revealed law will ultimately consign them to 
hell.  

They are held in bondage to sin, and are unable, in and of themselves, to gain freedom from sin’s 
clutches. No matter how hard they try, their efforts sooner or later will find them confused and frustrated as to 
why they cannot stop sinning both against God in private and against others in public. If they are honest, they 
are incapable captives who are repeat offenders of the same sins over and over again – often getting worse 
with each act.  

In pity to the human race, God has responded in love to fallen sinners by providing a way of escape 
through a plan of salvation that displays God to be both just and the justifier of those who have faith in Jesus 
Christ. The Lord Jesus, as the only Savior of the world, bore in his body on the cross the curse of God for 
every man or woman who would look to Jesus for their salvation. No other human work save Jesus Christ’s 
perfect atonement can remove the stain of sin from men and women. There is no other real option for us. 

The appropriation of this salvation comes to an individual when, by the power of the Holy Spirit, he 
looks to Christ in faith trusting that what Jesus accomplished on the cross is actually effectual for him. In 
other words, what happened on Calvary’s mountain as Jesus suffered, bled, and died allows the redeemed 
pardon from God and peace with God. By confessing with his mouth, Jesus is Lord, and believing in his heart 
that God has truly raised him from the dead, he is saved.10 In summary, people must know the facts of the 
gospel; they must understand the meaning of the gospel; and they must believe the truth of the gospel. The 
gospel is not myth. It is the power of God for salvation to everyone who believes.11♦ 
 
Douglas E. Baker is Associate Pastor of the First Baptist Church of Alexandria, Virginia. This article is a 
revision and abridgement of an article posted on the FBC-A website (fbcalexandria.org). 
 

                                                             
9 Article IV, The Baptist Faith and Message of the Southern Baptist Convention. Theologian D. A. Carson further explains, 

“We often speak of people who ‘accept Jesus as their person Savior’ – words not found in Scripture, though not necessarily wrong 
as a synthetic expression.” See D. A. Carson, The Difficult Doctrine of the Love of God (Wheaton: Crossway, 2000). 

 
10 Romans 10:19.  
 
11 Romans 1:16. 
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Quick Quotes 
 

• To begin with, the older I get, the less impressed I am with flashy successes and enthusiasms that are not 
truth-based. Everybody knows that with the right personality, the right music, the right location, and the 
right schedule you can grow a church without anybody really knowing what doctrinal commitments 
sustain it, if any. Church-planting specialists generally downplay biblical doctrine in the core values of 
what makes a church “successful.” The long-term effect of this ethos is a weakening of the church that is 
concealed as long as the crowds are large, the band is loud, the tragedies are few, and persecution is still at 
the level of preferences 

 
--John Piper, Counted Righteous in Christ (Crossway, 2002): 22. 
 
 
• Finally, with the adoption of new worship, individual churches may dramatically change character in the 

months and years ahead. Where will your church be ten or twenty years from now? Will it be a 
lightweight, frothy, entertainment-based community drinking from this world’s fountains, and stripped of 
all the strengths of truly Biblical Christianity? Will it have become a charismatic church with worshippers 
either dancing or falling in the aisles? Will it be unrecognizable as a conservative, Bible-loving 
fellowship? Or will it be standing for the Truth by the power of God? 

 
How many churches will be lost to the old Biblical ways through worldly worship? The great tragedy is 
already taking place with significant fellowships becoming ‘new evangelical’ and charismatic in towns 
and cities everywhere. May God help us to cherish and guard the great principles of worship expressed in 
his Word, rediscovered at the Reformation, and kept by millions over so many generations. May we prove 
the Lord in loyalty to them! May we be faithful to our charge as pastors and church officers! 

 
--Peter Masters, Worship in the Melting Pot (Wakeman Trust, 2002): 137-38. 
 
 
• Scripture alone is the inerrant rule of the church's life, but the evangelical church today has separated 

Scripture from its authoritative function. In practice, the church is guided, far too often, by the culture. 
Therapeutic technique, marketing strategies, and the beat of the entertainment world often have far more 
to say about what the church wants, how it functions and what it offers, than does the Word of God. 
Pastors have neglected their rightful oversight of worship, including the doctrinal content of the music. As 
biblical authority has been abandoned in practice, as its truths have faded from Christian consciousness, 
and as its doctrines have lost their saliency, the church has been increasingly emptied of its integrity, 
moral authority and direction. 

 
Rather than adapting Christian faith to satisfy the felt needs of consumers, we must proclaim the law as 
the only measure of true righteousness and the gospel as the only announcement of saving truth. Biblical 
truth is indispensable to the church's understanding, nurture and discipline. 

 
Scripture must take us beyond our perceived needs to our real needs and liberate us from seeing ourselves 
through the seductive images, cliches, promises and priorities of mass culture. It is only in the light of 
God's truth that we understand ourselves aright and see God's provision for our need. The Bible, therefore, 
must be taught and preached in the church. Sermons must be expositions of the Bible and its teachings, 
not expressions of the preacher's opinions or the ideas of the age. We must settle for nothing less than 
what God has given. 

 
--From The Cambridge Declaration (April 20, 1996); available online at alliancenet.org. 
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More Evidence of the Downgrade 
 

Below are notices and commentary on recent events in Baptist life that give evidence of doctrinal downgrade in our 
churches. 
 

• Controversy over Lesbian Pastor’s Scheduled Address at April 2005 Alliance of Baptists Meeting. 
 

April Baker, the lesbian co-pastor of Glenwood Baptist Church, a CBF related congregation in Nashville, Tennessee is 
scheduled to deliver a plenary address at the 2005 Convocation of the Alliance of Baptists, meeting April 1-3, 2005 in 
Greenville, SC. The choice of Baker as the Friday evening speaker, however, has led to a controversial decision to 
change the venue for the convocation from the First Baptist Church of Greenville to the campus of Furman University, 
Baker’s alma mater. 
 

Comment: What difference does this story make for Virginia Baptists? According to the Alliance of BaptistsÕ website 
(allianceofbaptist.org/church.htm#VIRGINIA), there are sixteen BGAV churches that are members of the Alliance. Among 
these is Churchland Baptist Church in Chesapeake. The Pastor of that church, Lawrence Coleman, is the current 
chairman of the BGAVÕs Committee on Boards and Committees. 
 

• Georgia Churches to join the Baptist General Association of Virginia? 
 

A February 15, 2005 news article on ethicsdaily.com was titled “Georgia Church Ponders Joining Virginia Group.” The 
article noted that a denominational relations committee of the CBF-aligned First Baptist Church of Rome, Georgia had 
given a recommendation to its deacon body to move its membership from the SBC-supporting Georgia Baptist 
Convention to the BGAV. 
 

The Associated Baptist Press followed up on February 24 with an article titled, “Georgia churches look to Virginia for 
affiliation by ‘affinity.’” It added that the Rome church plans to vote on this recommendation on March 13. It also notes that 
two other moderate Georgia churches are considering affiliating with the BGAV. They are the North Broad Baptist Church 
in Rome, recently dismissed from the Floyd County Baptist Association, and the First Baptist Church of Dalton, where 
1998 BGAV President Bill Wilson now serves as Pastor. 
 

Comment: When the BGAV launched ÒKingdom AdvanceÓ four years ago, many predicted it to be an attempt to set the 
BGAV up as a moderate Òdenomination.Ó We now see the plan being put in place. The question remains as to how 
churches that are hundreds of miles away from Richmond can have true fellowship with Virginia churches in a ÒstateÓ 
convention. One wonders what happened to the rhetoric of ÒVirginia is our gardenÓ promoted just a few years ago. 
 

• CBF of Virginia participants to join Catholic Church in observing “stations of the cross.” 
 

When it holds its annual Spring meeting March 18-19, 2005 at Huguenot Road Baptist Church in Richmond, the CBF of 
Virginia has announced plans to join in a fellowship meal and worship service with the St. George Catholic Church. The 
Friday evening meal will be served by the Knights of Columbus and then the CBF-ers will join in the traditional 
observance of the stations of the cross. The website (cbfva.org) explains: “Contemplatives have traditionally used this 
exercise to prepare for Good Friday.” 

 

• Recent advice from Lyle Schaller. 
 

The September 27, 2004 e-newsletter “3 Minutes,” produced by John Chandler of the Mission Board Staff and emailed to 
scores of BGAV pastors and leaders, featured consultation notes taken “from a Chicago meeting of Virginia Baptist 
pastors of churches averaging more than 800 in weekend worship attendance with Lyle Schaller, who is, in my opinion, 
the greatest Protestant church consultant in American history.” 
 

Most of the notes (7 pages single-spaced) offer standard advice gleaned from a corporate worldview. For example, “In 
church life, worshippers are the consumers and ministers are the producers.” A pot shot or two are taken at the SBC: 
“The SBC producers [tell people]: ‘shut up and we’ll tell you what to believe and how to behave.’ Most of the people who 
want to consume that are in nursing homes, retirement centers, and cemeteries.” More troubling is the following “advice”: 
“Don’t deal with the homosexual issue. You have more important things to do. Don’t let other people impose their 
agendas on you.” 
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• John Upton participates in 2005 Mainstream Baptist Network. 
 

The Associated Baptist Press reported in a March 1, 2005 article (“‘Moderate’ Baptists looking for something to get 
excited about”) that the Mainstream Baptist Network held its fourth annual convocation on February 25-26 in Atlanta. 
Among the speakers quoted is John Upton, Executive Director of the BGAV. Upton told moderate Mainstream Baptists 
who have resisted the conservative resurgence in the Southern Baptist Convention that they should “act their size.” He is 
quoted as saying: “My fear is you’re going to shrink yourself to the size you think you are.” The article reported that about 
150 people attended the much-publicized meeting. 
 

• Controversy in Missouri over CBF partner’s promotion of Native American spirituality. 
 

The CBF Communications office released an online response on February 17 (see 
thefellowship.info/news/050217pathway.icm) to a January 25, 2005 article in The Pathway, an online journal of the 
Missouri Baptist Convention (MBC). In the Pathways article, David Clippard, Executive Director of the MBC, reportedly 
criticized a CBF related ministry (Mid America Indian Fellowships) for promoting obscure Native American spirituality. 
 

The CBF response expresses sadness at Clippard’s comments and suggests that he offer an apology. To “set the record 
straight,” it also posted a long statement from Robert Francis of the Mid America Indian Fellowship, its partner ministry. 
Francis’ statement notes that his ministry promotes “American Indian Expression of the Jesus Way.” He adds, “We enjoy 
reciprocal, partnering relationships with the Cooperative Baptist Fellowship, the CBF of Missouri, and several Baptist 
churches within the state of Missouri whose members exercise a broad view of the power and ministry of Jesus.” 
 

Francis’ statement, however, seems to confirm Clippard’s original complaint. In explaining his controversial teachings on 
Native American “helper spirits” Francis writes in part: 
 

According to our ancient story, these helper spirits came to the Cherokees long ago with news of Creator-Son (Unelvi 
Uweji) born as a human being in a strange land across the ocean. Later, these same helper spirits brought news of 
Creator-Son’s earthly life, teachings, death, and resurrection. The story teaches the truth of Creator’s great love and 
power to reveal himself even without human help, as he did to the Jewish shepherds (Luke 2:8-20) and to the 
decidedly non-Jewish Eastern Magi (Matthew 2:1-2). I personally know of the existence of helper spirits, not simply 
because I have heard about them in a story or read them in a book, but because I receive help from them every day. 
However, the Bible speaks of such (Hebrews 1;14). In the same way, we know Creator, because he has revealed 
himself to us. The Spirit of Creator comes to us, where we are (John 3:8). By the way, we Cherokees have more than 
once ancient story concerning the advent, life, teaching, sacrifice, and resurrection of Creator-Son, and incidentally, 
our name for the Morning Star is also Unvelvnhi Uweji (Creator-Son). Check out Revelation 22:16.♦ 
 
 
 

 

Jeter  Booklet Published 
 

Jefferson Park Press is a new ministry of Jefferson Park Baptist Church. It has 
printed an attractive 21 page booklet by J. B. Jeter, titled The Obligations of 
Baptists To Their Distinctive Principles. The booklet is a sermon preached by Jeter 
at the 1877 meeting of the BGAV in which he urged his fellow Baptists to “contend 
for the faith which was once delivered to the saints” (Jude 3). This booklet would be 
ideal for personal or group study on the core principles of the Virginia Baptist 
fathers. Cost: $3.00 plus shipping and handling. Email order to 
jeffparkchurch@juno.com. 
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Paradosis 
 

Paradosis is the Greek word for “tradition.” It is also the title for this recurring section featuring voices from 
the Virginia Baptist past. 
 
Jeremiah Bell Jeter (1802-1880) was a Virginia Baptist Pastor-theologian and denominational leader. He was also the 
editor of the Religious Herald in the years following the Civil War. As editor, he wrote a series of article called “Baptist 
Principles Reset” that were later published in book form. In the first article introducing the series, Jeter stressed the 
centrality of right doctrine as the unifying factor for Baptists and as the test for their fellowship with other evangelicals. 
 

Before we enter on an examination of the distinctive principles of Baptists, it is proper that 
the points regarding which they are in full and hearty accord with most Protestant Christians 
should be stated. The Baptists are united in support of what is generally known as Evangelical 
Chri stianity . This system embraces the plenary verbal inspiration of the Scriptures—their 
sufficiency as a rule of faith and practice; the existence of God in three persons—Father, Son, and 
Holy Ghost; the perfection of the divine law in its precepts and in its penalty; the apostasy and 
guilt of man; his utter inability to attain righteousness or justification by deeds or good works; the 
Incarnation, obedience, sufferings, and death of the Son of God; his resurrection, ascension, and 
assumption of universal empire; salvation by grace through his atoning blood; the necessity of the 
Holy Spirit’s influence in the regeneration of the soul; free justification by faith in Christ; the 
necessity of good works as the fruit and evidence of faith; the resurrection of the dead, both of the 
just and of the unjust; the general judgement; the eternal blessedness of the redeemed and the 
eternal punishment of the wicked. 
 We have presented these points, not as exhaustive of the evangelical system, but as 
comprehending its main articles. These constitute the fundamental, soul-saving facts and 
teachings of the gospel. In their support and diffusion, Baptists are happy to unite with Christians 
of every name and party. We rejoice that they are received by most Protestant sects, and that, 
wherever they are heartily embraced, they bring forth the fruits of righteousness. We are ready to 
concede, too, that these points are far more numerous and important than those concerning 
which we differ from them. 

It may be proper to add that Baptists generally hold to what may be termed, for the sake of 
distinction, “moderate Calvinism.” They are far from acknowledging Calvin as authority in matters 
of religion; but the system of doctrine which bears his name, as it has been modified by the study 
of Scriptures, is now commonly accepted by Baptists. Fifty years ago, they mostly adhered to high 
Calvinism, as maintained by Dr. John Gill, of London. Since that time their view have been 
considerably changed, through the writings of Andrew Fuller and others. These differences of 
views, however, have not disturbed their harmony or hindered their co-operation, except with a 
small dissenting party, whose Antinomian views led them to proclaim their hostility to missions 
and to all liberal efforts for the diffusion of Christianity.♦ 
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